THE CAUCASUS AND THE WORLD - International Scientific Journal

KABKA3 U MUP - MexayHapoaHblii HAyYHbIi AKYpHAT

BEZHAN KHORAVA
Doctor of History, Professor, The University of Georgia (Georgia)

DAZMIR JOJUA
Doctor of History, Associate Professor of Sukhumi State University (Georgia)

MULTICULTURAL GEORGIA: THE TERRITORIAL AND IDEOLOGICAL
FOUNDATION FOR CAUCASIAN UNITY

DOI: https://doi.org/10.52340/isj.2024.28.08

From ancient times, Georgia has been home
to representatives of diverse ethnicities and
ethnocultural groups. Periodic migrations of
Greeks, Jews, Armenians, Persians, Turkmens,
and others, along with centuries-long interactions
with them, constitute one of the main trends in
the development and building of nation-state of
Georgia.

The first Greek settlements in Georgia are
linked to the intensive colonization of the Black
Sea coast by the Greeks (VIII-VI ¢. BC). Modern
Greeks are primarily the so-called Pontian
Greeks, who emigrated from the north-eastern
regions of the Ottoman Empire. Their first
settlements appeared in Georgia from the 18th
century onwards (Kurshavishvili, 1959: 281-285,
297; Kaukhchishvili, 1942: 219-239; Pashaeva,
Komakhia, (1), 2008: 149-162).

Ancient Georgian historiography associates
the arrival of Jews in Georgia with the
conquest and destruction of Jerusalem by King
Nebuchadnezzar 11 of Babylon in 586 BC: “...
King Nebuchadnezzar conquered and destroyed
Jerusalem and Jews fled to Georgia” (Qartlis
ckhovreba, 1955: 15). Subsequent waves of
Jewish exiles came to Georgia, including after the
siege of Jerusalem by Roman Emperor Vespasian
in 70 AD. It appears that a Jewish colony existed
in Mtskheta during the Hellenistic period from
at least 169 BC (Melikishvili, 1970: 452-453;
Davarashvili, Tsagareishvili, 2008: 90-103;
Topchishvili, 2015: 183-184).

The Armenian population emerged in
Georgia from the beginning of II century BC.
Armenia and Georgia have had close relations
since then. Armenian statehood was brought to
an end in XI century, and by XVI-XVII centuries,
historical Armenian territories were divided
between Persia and the Ottoman Empire, leading
many Armenians to seek refuge in Georgia due
to national-political or religious persecution
(Janiashvili, Komakhia, (1), 2008: 104-127;
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Topchishvili, 2015: 184-188).

After the fall of the Byzantine Empire,
Christian communities of the Near East,
including Assyrians, considered Georgia their
homeland. A small wave of Assyrians, persecuted
by Muslims, must have settled in eastern Georgia
during that period. In the second half of XVIII
century, Assyrians fleeing the Near East were
resettled in Kakheti by King Erekle II. Several
more waves of Assyrians arrived in Georgia in
XIX-XX centuries (Abashidze, Komakhia, 2008:
198-209).

After centuries-long relations with Persians,
Arabs, and Turks, representatives of these
peoples were coming to settle in Georgia. Kurds
and Turkmens settled in Georgia during the late
medieval period. Kurdish tribes appeared in
southern part of Georgia, Meskheti, from XVI
century. They were mostly Muslims. Some
Kurdish people, namely Yazidis, were accepted
by the Government of Georgia in 1918, during
World War I (1914-1918) due to the fact that
they were persecuted by the Turks and a part
of the Muslim Kurds on religious and political
grounds. From the early XVII century, Turkmen
tribes (Borchalu, Hasanlu, Nasibu, Baidari,
Demurchi-Hasanlu) settled in Kvemo Kartli and
Kakheti. Later, they started to gradually integrate
into the Georgian feudal system and have since
actively participated in the life of the Georgian
state (Pashaeva, Komakhia, (2), 2008: 163-173;
Janiashvili, Komakhia, (2), 2008: 128-148).

Ethnic groups settled in Georgia preserved
their languages, customs, traditions, and cultures.
Georgia became their destination because they
were well aware that they would not be deprived
of their identities in this country. Alongside
Georgian Orthodox churches, there have been
synagogues, Armenian churches, mosques,
and even a fire temple - Atashgah in Georgia
(Religions in Georgia, 2008).

The Georgians enjoyed special relations with



THE CAUCASUS AND THE WORLD - International Scientific Journal

KABKA3 U MUP - MexayHapoaublii HAyqHbIii AKYpHAT

Caucasian peoples.

In X-XIV centuries, Georgia had significant
political and cultural influence over the peoples
of the North Caucasus, such as people from
Lesser Abkhazia (Abaza-Adyghe people),
Kasogs (Circassians), Alans-Ossetians, Durdzuks
(Vainakhs), Khunzakh people and the Lezgians
(Avars and other peoples living in Dagestan).
These peoples fell within Georgia’s sphere of
influence. The Georgian state sought to closely
connect these peoples to Georgia by introducing
them to and spreading the Georgian language,
Christianity, and Georgian culture among them.

Following the devastating Mongol-Tatar
and Tamerlane invasions in XIII-XIV centuries,
the ethno-political situation in Fore-Caucasus
changed dramatically. Indigenous populations
were forced to cede the plains of Fore-Caucasus
to the invaders and flee to the inaccessible to
enemies and at the same time incommodious
mountains. “The population of Fore-Caucasus,
suffering from the scarcity of resources in the
incommodious mountains, tried to occupy and
settle in the Georgian lands at the foot of Greater
Caucasus” (Berdzenishvili, 1940: 287). The raids
of the Mongols and Tamerlane brought about
disastrous consequences for Georgia: the country
suffered dramatic casualties, cities and villages
were devastated, and internal feudal conflicts
exacerbated. In the second half of XV century,
the Kingdom of Georgia fragmented into the
kingdoms of Kartli, Kakheti, and Imereti, and the
Principality of Samtskhe. In XV-XVI centuries,
Georgia found itself bordered by extremely
aggressive Muslim states: the Ottoman Empire
from the southwest and Safavid Iran from the
southeast. These powers fought for dominance in
the Near East and for the conquest and subjugation
of Georgia. Georgia became a battlefield of
constant struggles. The resettlement of Caucasian
highlanders - Vainakhs and Dagestanis - in
Georgia took place in this period.

The migration of the Vainakhs to Georgia
dates back to ancient times. According to «The
Georgian Chronicles,» the second king of
Kartli, Sauromaces, brought the Durdzuks and
settled them in the country (Qartlis ckhovreba,
1955: 27). After the Mongol invasions in XIII
century, the Vainakhs retreated to the mountains
and mingled with the Georgian highlanders.
Georgian  highlanders—Mokheves,  Mtiuls,
Pshavs, Tushs, and Khevsurs - referred to their
neighboring Chechens and Ingush as the Kists
and their country as Kisteti (Shavkhelishvili,

1980: 68-72; Khangoshvili, 2005: 25, 240-248,
263). In XVIII-XIX centuries, the Vainakh tribe
of the Kists settled in Georgia (Khangoshvili,
2005: 279, 300, 303). The Kists living in Georgia
consider themselves Chechens, although they
are from the mountainous region of modern
Ingushetia, from the valley of the River Armkhi
(Kistetistskali) (Khangoshvili, 2005: 25). The
Kists living in Georgia have preserved their
customs, language, and religion (Khangoshvili,
2005: 25; Albutashvili, 2005).

In the late Middle Ages, starting from XVII
century, Dagestanis began to settle in Georgia.

The traditional Georgian name for the
Dagestanis is the Lekians [the Lezgians]. In
Georgian historical literature mountainous
Dagestan, or Avaria, is referred to as Khundzeti/
Ghundzeti, and its inhabitants, the Avars, are
known as Khundzis/Ghunzis.

Starting from XVI century, Dagestan,
which used to be under Georgian influence and
subjugation, began to launch attacks against
Georgia. Until the end of XVI century, the
Kingdom of Kakheti managed to effectively
repel them. Under these conditions, Dagestanis
settled in the eastern part of Kakheti, historical
Hereti, on the condition of serving the kings of
Kakheti as serfs. King Levan of Kakheti (1520-
1574) «brought the Lezgins and settled them in
Pipineti»(Vakhushti Batonishvili, 1973: 575).
Once the Lezgins settled there, Pipineti became
known as Chari. Tired of economic hardship,
Dagestani Lezgins would come to Kakheti, settle
there and start serving some nobles as serfs.
Meanwhile, episodic attacks by Dagestani people
that began in XVI century intensified in XVII
century. This process is known as Lekianoba’.
These were small-scale attacks by Dagestanis
on Georgia, aimed at looting property, livestock,
crops, and taking people captive, and later at
conquering settlements and levying tribute on the
subjugated population. After the campaigns of
Shah Abbas I of Persia in Georgia in the early
XVII century, Lezgins began to settle on the
deserted lands of eastern Kakheti. Gradually, the
local Georgian population converted to Islam
and became assimilated with the Lezgins, while
others were sold as captives by the Lezgins. In
XVIII century, Avar and Tsakhur Lezgins formed
so called «free communities» of Chari, Belakani,
Tali, Katekhi, Matsekhi, Mukhakhi, Mamrukhi,

* The term is derived from Leki, by which the Georgians knew
the Lezgin people.
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and Gogami, in eastern Kakheti (Berdzenishvili,
1966: 263-270; Botsvadze, 1968: 82-130).

It is noteworthy that Georgian feudal
historiography viewed the Dagestani raids as a
form of internal feud. According to the Georgian
national concept, Lezgins were also considered
Georgians, albeit ones who had deviated from
Georgian customs. This is why King Alexander II
of Kakheti (1574-1605) lamented the alienation
of «serfs serving them for thousand years». The
invasions of Lezgins were explained by cultural
differences and the disruption of economic
relations. According to Prince Vakhushti, all
Caucasians were considered «Georgians.»
In the Middle Ages, the term «Georgian» or
«Georgian by kin» referred both to those who
were ethnically Georgian and those who were
culturally Georgian. Cultural Georgian identity
did not imply the levelling of language, ethnicity,
religion, customs, and traditions; on the contrary,
protection and preservation of these cultural
values was guaranteed within the Georgian state.

Today, Dagestanis still reside in Kakheti and
have preserved their language, religion, customs,
and traditions (Jalabadze, 2008: 174-183).

The beginning of the Ossetians movement
into and the emergence of their first settlements
in Georgia is linked to Mongol dominance in the
North Caucasus. Ossetians appeared in Georgia
in the 1270s and, with the help of the Mongols,
attempted to settle there, occupying Gori and
beginning to plunder and devastate Kartli. In
the 1330s, King Giorgi the Brilliant of Georgia
(1318-1346) defeated the Ossetians and drove
them beyond the Caucasus Mountains (Jlopaku-
nanuze, Orxmesypu, 2015: 31).

Following the Mongol-Tatar and Tamerlane
raids on the plains of Fore-Caucasus inhabited
by the Ossetians, the Ossetians retreated to
the Caucasus mountains. They fought for and
occupied their new settlements west of the Terek
River, exterminating or assimilating the local
population, including the Georgian Dvali tribe,
who lived in the upper reaches of the Ardoni
River in the historical Georgian province of
Dvaleti. Living in the mountains without access
to the plains has never been possible; thus, the
Ossetians, who were denied the access to the
plains of Fore-Caucasus, gradually began to
move into Shida Kartli and near the headwaters
of the Rioni River tributaries (Jlopakumanuse,
Otxmesypu, 2015: 31-34; I'sacanua, 2015: 59-
62; Topchishvili, 2015: 202-217).

The first Ossetian settlements
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mountainous regions of Shida Kartli, at the
sources of the Greater Liakhvi River, emerged
in XVII century. «No Ossetians could be found
in Upper Java,» notes a Georgian document of
the 1660s (Dokumentebi, 1940: 364). Despite
the developments, the process of resettlement of
the Ossetians in Shida Kartli mainly proceeded
peacefully. They would come as asylum seekers
- whole families, or villages, and communities,
settling in the estates of Georgian nobles as
landless highlanders. Prince Vakhushti wrote
about them: «As for the places, where the
Ossetians are being registered, they had been
initially settled with Georgian peasants. Later, the
Ossetians were resettled in these places, and the
Georgians moved to the plains, as the plains were
depopulated due to invading enemies» (Vakhushti
Batonishvili, 1973: 363-364).

Georgians and Ossetians generally enjoyed
peaceful co-existence, disputing only with their
landlords and demanding a reduction in feudal
duties.

In the late Middle Ages, Ossetian literary
language was Georgian, and they were educated
mainly in this language. The situation changed
after Russia conquered Georgia in XIX century,
making Russian the language of education for
Ossetians, which was accompanied by other
negative consequences.

The term «Ossetia» first appears as the name
for the mountainous areas settled by Ossetians
in the valleys of Greater and Lesser Liakhvi
Rivers in a report to the Russian Emperor
dated March 26, 1802, by Governor General
of Georgia, Karl Knorring. Subsequently, in
the period of 1802-1837, in various reports by
different representatives of Russian Empire, the
mountainous region of the Liakhvi River settled
by Ossetians was often referred to as “I py3unckas
Ocetus” [«Georgian part of Ossetia»], “Kapra-
muHcKas Ocetwmst” [«part of Ossetia situated in
Kartli»]. Since 1830, the binary terms: “FOx-
Hast Ocerus” [«South Ossetia»] and “CeBepHas
Ocetus” [«North Ossetia»] became established,
and in 1842, “Ocerunckuit okpyr” [«District of
Ossetia»| was created in the territory of Georgia
(Songhulashvili, 2009: 86-87); JlexumBuiy,
2015:206-218).

In 1918, Georgia regained its independence
and established the Democratic Republic of
Georgia. A faction of the Ossetians, forming
the «National Council of Ossetians,» demanded
cultural autonomy from the Government of
Georgia. The Government of the Democratic
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Republic of Georgia was willing to grant local
autonomy to the Ossetians and was prepared
to create Java District, where the Ossetian
language would be used alongside the Georgian
language and the language of school education
could be optional - Georgian or Ossetian.
However, the Ossetians refused to accept the
offer, as they wanted Russian-language schools.
The Government of Georgia planned to let the
Ossetians decide the issue related to Java District
and the Ossetian cultural autonomy through a
democratic survey, but was overthrown before
being able to implement the plan.

Ossetian Bolsheviks fought to make the
lands inhabited by the Ossetians part of Soviet
Russia. The first uprising occurred in February
1918, during the rule of the Transcaucasian Sejm.
Later, the Caucasus Regional Committee of the
Russian Communist Party established the South
Ossetian Revolutionary Committee (Revcom) in
Vladikavkaz on March 23, 1920, tasking it with
organizing an uprising against the Democratic
Republic of Georgia. In April 1920, an uprising
began in the upper reaches of the Liakhvi River,
involving units from the North Caucasus. The
rebels captured Tskhinvali and declared the
Republic of Ossetia, requesting being included
in Soviet Russia. The North Caucasian units
treated the local Georgian population violently;
therefore, when the Georgian authorities
recaptured Tskhinvali and expelled the Bolshevik
forces, some Ossetians fled with them, fearing
retribution (Jlopaxunanumze, Otxmesypu, 2015:
39-42; Jlxxanenunze, (1), 2010: 366-381).

In February 1921, units of the Russian Red
Army captured Tbilisi. On March 5, Red Army
units, led by Ossetian Bolsheviks, entered
Tskhinvali. The South Ossetian Revolutionary
Committee (Revcom) raised the issue of creating
an Autonomous Republic of Ossetia before the
Georgian Revolutionary Committee (Revcom).
Ossetian Bolsheviks claimed a number of
Georgian and Georgian-Ossetian villages in
addition to Tskhinvali. On July 20, 1921, the
Government of the Georgian SSR declared Java
the administrative centre of South Ossetia, but
with the support of the Caucasus Bureau of the
Central Committee of the Russian Communist
Party, the South Ossetian Autonomous Oblast was
established on April 20, 1922, with Tskhinvali
as its centre. The Oblast covered 3,800 square
kilometers, including not only the northern part
of Shida Kartli but also the middle and upper
reaches of the Ksani, Lekhura, Greater and

Lesser Liakhvi rivers, the upper reaches of the
Prone River, a significant part of the Ptsi River
Valley, and the sources of the Kvirila and Dzirula
rivers (Tounze, 2015: 231-246; JIxanenunse, (2),
2010: 366-381). Later, many Ossetians dispersed
and settled throughout almost all of Georgia.

Thus, the situation created in Shida Kartli
in XIX century laid the groundwork for naming
the territorial-administrative unit created by the
Bolsheviks «South Ossetia.» It is noteworthy
that South Ossetia was created at a time when no
Ossetian administrative-political unit existed in
the North Caucasus. The North Ossetian ASSR
was established only in 1924 (Jlopnkumanuse,
Otxmesypu, 2015: 41).

The Abkhazians mainly live in the
Autonomous Republic of Abkhazia. The
contemporary Abkhazians (Apsua) belong to the
Abkhaz-Adyghe ethnic group. Their language,
Abkhazian, belongs to the Northwest Caucasian
branch of the Ibero-Caucasian language family.

Until the late Middle Ages, Abkhazians
were ethnoculturally similar to the populations
of other historical provinces of Georgia and
actively participated in the formation of the
Georgian state and culture. In the late Middle
Ages, the resettlement of mountain-dwellers
(Apsua) from the western Caucasus in Abkhazia
led to significant ethnic changes in the region.
The modern Abkhazian ethnic group emerged as
a result of the amalgamation of these mountain-
dwellers and the local Georgian population
(Beradze, Khorava, 2007: 7).

Apart from the Autonomous Republic
of Abkhazia, a small number of Abkhazians
(about 2,000 people) have lived in Batumi and
its surroundings (in the Autonomous Republic
of Adjara) since their deportation by Russian
authorities in 1864. These Abkhazians living in
Adjara have preserved their customs, language,
and religion.

Starting from XIX century, with the
establishment of Russian rule in Georgia, the
process of separating the Abkhazians from
Georgia and the Georgian ethno-cultural world
has been underway. Russia began to cultivate a
pro-Russian intelligentsia in Abkhazia and to instil
anti-Georgian sentiments among the Abkhazians.
There were attempts to undermine the cultural-
historical unity between the Georgians and the
Abkhazians, particularly targeting the Georgian
language, which formed the basis of this unity.
This objective was furthered by introduction
of church Slavonic as the language of church
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services in Abkhazian churches, as well as by
establishing a Cyrillic-based script for written
Abkhazian language in 1862 (Khorava, 2007:
256-257). This script was intended not for
cultural but political purposes, as recognized by
Russian officials. E. Weidenbaum, a member of
the Caucasus Viceroyalty, wrote: « The Abkhazian
language, which has no script or literature, is
doomed to disappear sooner or later. The question
is, which language will replace it? We should
ensure that cultural ideas and concepts should
be disseminated not in Georgian, but in Russian.
Therefore, I believe that the establishment of the
Cyrillic-based Abkhazian script should be treated
not as an end in itself but as a means to weaken
the use of the Georgian language at church and
schools and gradually replace it with the state
language» (Anuabanze, 1970: 96).

After Georgia regained its independence
in 1918, the newly elected People’s Council of
Abkhazia adopted an Act on Autonomy on March
20, 1919 (I'amaxapwus, Torus, 1997: 435). This
act allowed Abkhazia to join the Democratic
Republic of Georgia with the right of autonomous
conduct of local affairs.

Following the Soviet Russia’s occupation and
annexation of Georgia in February-March 1921,
separatism movement significantly intensified.
Abkhazians and Ossetians were granted the right
to autonomous governance, which served as an
obstacle to the National Liberation Movement
in Georgia and Georgia’s exit from the Soviet
Union. Additionally, this autonomy was a tool
for Russification. For Abkhazians and Ossetians,
the Russian language became the language of
education, culture, literacy, communication, and
public affairs.

Georgia was the hub of a unified Caucasian
geo-civilization, and the Georgian culture was
the foundation of the idea of the Caucasian
Unity. The Georgian language and Orthodox
Christianity formed the historical mortar that
helped to keep together a multicultural but, from
the viewpoint of civilization, a unified complex
in the Caucasus. Therefore, the peoples of the
Caucasus never ceased striving to establish close
political and cultural relations with Georgia.

In 1920, the ruler of Avaria, Kaitmaz
Alikhanov, applied to the Government of
Georgia with a request to incorporate his country
into Georgia. On June 2, he wrote to Evgeni
Gegechkori, Foreign Minister of the Democratic
Republic of Georgia: «The bloody chaos brought
to the North Caucasus first by the volunteers and
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then by the Bolsheviks has dragged the people of
Dagestan, the Avars, into a vicious circle... The
Avars, who see and understand all this, on the one
hand, and on the other hand, do not forget that
Avaria was an inseparable part of Georgia before
the invasions of Tamerlane from Samarkand, look
at the Georgian people through hopeful eyes...
To this end, a meeting of all influential figures
of Avaria was held under my chairmanship. The
participants of this meeting concluded to address
Georgia, asking it to accept Avaria as part of
Georgia on autonomous principles, meaning
that foreign policy, military affairs, finances,
and education should be common, while our
self-government and judicial matters should be
based on Sharia» (Central Historical Archive of
Georgia, f. 1864, c. 25; JlxaBaxumsumm, 2005:
40-41).

Kaitmaz Alikhanov was sent to Tbilisi to
inform the Government of Georgia about the «will
of Avar people and to learn about the viewpoint
of Georgian people on this matter.» However, the
Government of Georgia failed to fulfil the Avars’
request at that time.

In 1920-1922, the Udi ethnic group relocated
from Azerbaijan to Georgia due to prolonged feud
between the Azerbaijanis and the Armenians. Udi
people are considered one of the surviving tribes
of Albania. Currently, they live in the village of
Zinobiani (Kvareli Municipality) in Georgia and
in the villages of Vartashen and Nij in Azerbaijan.
The Udis who settled in Georgia have preserved
their native language, Orthodox Christianity, and
traditions (Jeiranishvili, 1971: 5-6; Sharabidze,
Komakhia, 2008: 210-222).

In January 1925, the first Congress of Soviets
of North Ossetia considered the issue of unifying
the two Ossetias by joining Georgia. On July
15, 1925, at the session of the Central Executive
Committee of the Georgian SSR, Chairman of the
North Ossetian Autonomous Oblast Executive
Committee, A. Takoev, addressed the audience
and, in his brief speech, noted that supporting this
issue would be an indicator of the «correct and
sound resolution of the painful national question»
of the Ossetians. The session adopted a resolution
on the unification of South and North Ossetia,
but owing to Moscow’s intervention, this plan
remained unrealized (Songhulashvili, 2009: 124-
126).

Georgia has always been a source of hope
during the political unrest among the Caucasian
peoples. In March 1930, an anti-Soviet uprising
began in Didoeti, Dagestan. Dido (Tsez) people
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were dissatisfied with their cultural and socio-
economic conditions under the Russian SFSR,
exacerbated by the forced pace of collectivization.
One of the rebels’ demands was joining Georgia.
Dido (Tsez) people blocked entrances to Didoeti.
The authorities responded by isolating the region
with military units and securing the roads and
mountain passes leading to Georgia and north-
eastern part of Dagestan. On April 7, 1930, a secret
telegram was sent from Makhachkala to Moscow,
signed by A. I. Muravyov, Secretary of the
Dagestan Regional Committees of the Communist
Party of the Soviet Union (Bolsheviks), and
I. V. Korkmasov, Chairman of the Council of
People’s Commissars of the Dagestan ASSR. The
telegram read: «The rebels sent a delegation to
Thilisi to negotiate the unification of Didoeti with
Georgia.» A delegation of Dido (Tsez) people
travelled to Tbilisi, expressing the people’s desire
for 40 Dido villages to join Georgia (Poccus XX
Bek. JIyOstaka, 2003: 241-242, 243).

The Political Bureau (Politburo) ofthe Central
Committee of the Communist Party of the Soviet
Union (Bolsheviks) adopted a special resolution
on April 10, 1930, «On the Didoeti District.» The
authorities rejected the proposal of the Dagestan
Regional Committee to take military and political
measures to suppress the uprising in Didoeti
and instead opted for a gradual suppression by
isolating the area from the outside world and
causing internal decay (Poccust XX Bek. JlyOstH-
Ka, 2003: 243).

On October 12, 1943, the Presidium of the
Supreme Soviet of the USSR abolished the
Karachay Autonomous Oblast. On November
2, 1943, the Karachay people were deported,
followed by the deportation of the Chechens
and Ingush from the Chechen-Ingush ASSR on
February 23, 1944, and the Balkars from the
Kabardino-Balkar ASSR on March 8-10, 1944,
to the Soviet republics in Central Asia and
Kazakhstan (Poccus XX Bek. CrajamHCKHE jie-
nopranun, 2003: 389, 438).

The Uchkulansky District of the former
Karachay Autonomous Oblast and part of the
Mikoyanovsky District were transferred to the
Georgian SSR. A new administrative unit, the
Klukhorsky District, was established in the
territory, with its center in the town of Klukhori
(Natmeladze, Daushvili, 2004: 235; Beradze,
Topuria, Sanadze, Khorava, 2013: 110). On
March 7, 1944, the Presidium of the Supreme
Soviet of the USSR abolished the Chechen-
Ingush ASSR. Part of the lands belonging to

the autonomous republic was transferred to
the Georgian SSR: the Itum-Kalinsky District
was renamed Akhalkhevi District, and some of
its lands became part of the Kazbegi District.
The lands of the former Chechen-Ingush ASSR
were also distributed among the Stavropol Krai,
the Dagestan ASSR, and the North Ossetian
ASSR. Thus, the Georgian SSR received part
of the Jeirakh Valley (the Armkhi River Valley
or Kistetistskali) and part of the Assa River
Valley, as well as part of the Argun River Valley
(Itum-Kalinsky District). Approximately 25,000-
35,000 Ossetians and Georgians resettled from
the territory of Georgia in the former Ingush
territories. On April 8, 1944, the Kabardino-
Balkar Autonomous Soviet Socialist Republic
(ASSR) was renamed to the Kabardian ASSR.
After the deportation of the Balkars, their lands,
including the southwestern part of the Elbrussky
and Nagorny districts, were annexed to the Zemo
Svaneti District of the Georgian SSR. Over 5,000
Georgians were resettled in the Klukhorsky
District from the regions of Georgia, which
suffered from a shortage of usable land area, such
as mountainous regions of Racha and Svaneti
(Pocens XX Bek. CranuHCcKHMe Jaenopranu,
2003: 439; Natmeladze, Daushvili, 2004: 232-
236; Lobzhanidze, 2005).

On March 10, 1955, the Presidium of the
Supreme Soviet of the Georgian SSR issued
a resolution transferring the territory of the
Klukhorsky District to the Russian SFSR.
Other annexed lands were also transferred from
the Georgian SSR to the Russian SFSR. On
December 11, 1957, a law was issued confirming
the resolution of the Presidium of the Supreme
Soviet of the Georgian USSR on the restoration
of national autonomies for Balkar, Chechen,
Ingush, and Karachay peoples.

Thus, in 1957, the Karachays, Balkars,
Chechens, and Ingush returned to their
homelands. The Georgians warmly welcomed
them and peacefully transferred the lands to their
original owners, assisting them in settling down,
generously leaving behind well-maintained
yards, gardens, livestock, and provisions. The
Georgians respected the cultural monuments and
tended to the graves of ancestors of the original
owners of the lands. Notably, during this period,
Georgians did not bury their deceased in foreign
lands. All this fostered goodwill towards the
Georgians among the peoples of the Caucasus
(Lobzhanidze, 2005: 73, 461-465, 473-476;
Eradze, 2009).
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In early 1991, the Ingush public-political
organization «Niiskho» (Justice) led debates
with the participation of broader public and
concerning the issue of whether Ingushetia
should remain as part of Chechnya in a single
republic, create an autonomous republic within
the Russian SFSR, or join Georgia. It is worth
noting that the leader of «Niiskho,» Isa Koazoy
(Kodzoev), attended a meeting held in Kazbegi
on March 23, 1991, between Boris Yeltsin,
Chairman of the Supreme Soviet of the Russian
SFSR, and Zviad Gamsakhurdia, Chairman of
the Supreme Council of the Republic of Georgia.
Yeltsin made a special trip to Ingushetia and
promised the Ingush his support for the creation
of an Ingush ASSR within the Russian SFSR, the
adoption of a special law on the rehabilitation
of repressed peoples, which would consider the
Ingush’s interests. Consequently, the Republic
of Ingushetia was established within the Russian
Federation (as reported by M. Chukhua). On
April 26, 1991, the Supreme Soviet of the Russian
SFSR adopted the law «On the Rehabilitation of
Repressed Peoples,» which included provisions
for the rehabilitation of repressed peoples and
the «restoration of territorial integrity» of the
repressed peoples. However, the provisions of
the law, specifically regarding the «restoration of
territorial integrity,» were not implemented for
the Ingush (Aruabasze, 2002: 110).

In 2010, Dido (Tsez) people repeatedly
requested to join Georgia. In December, 2010,
during his visit to Georgia, a representative of
Dido (Tsez) people, Mohammed Ramzanov,
voiced this request while addressing the members
of the Diaspora and Caucasus Issues Committee
of the Parliament of Georgia. Dido (Tsez)
people were dissatisfied with their cultural and
socio-economic situation within the Russian
Federation. According to Mohammed Ramzanov,
approximately 40,000 Dido (Tsez) people lived
in Didoeti, and 15,000 of them had signed the
request for their territories to become part of
Georgia. He presented this documentation to the
Parliament of Georgia (http://1tv.ge/ge/news/
view/20953.html), confirming that the majority
of adult Dido people desired to join Georgia.
However, no decision acceptable to Dido (Tsez)
people could be made. Shortly after returning
home, Mohammed Ramzanov was murdered.

Despite North Caucasians’ active support
of the separatists during the 1992-1993 War
in Abkhazia, the enemy image of Abkhazians,
Adyghes (Circassians), Chechens, or Dagestanis
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have never been present among the Georgians
(the Ingush, Balkars, and Karachays did not
participate in this conflict). Notably, in recent
times, the attitude of North Caucasians towards
Georgians has radically changed for the better:
Chechens have become more benevolent towards
Georgians, often expressing sentiments such as
«no other nation in the world has ever been closer
to us than Georgians.» A similar attitude exists
among Circassians. Traditionally, the Ingush
and Karachay-Balkars have been well-disposed
towards the Georgians.

For centuries, Georgia, as a unique bridge
between civilizations, has been distinguished by
ethnic and religious tolerance. There has never
been a recorded conflict on religious or ethnic
grounds in the history of Georgia. As for the
conflicts in Abkhazia and the Tskhinvali region,
it is clear that they were instigated from outside
by the country that occupied these regions. The
Abkhazians and the Ossetians had all conditions
for preserving and developing their national
culture within Georgia, but they chose a different
path. Despite Kremlin-supported Abkhazian
and Ossetian separatism, the peoples of the
Caucasus have never stopped viewing Georgia as
a guarantor for the preservation of their ethnic,
linguistic, and religious identities and supporting
their cultural and socio-economic development.
Hence, the Avars (1920), North Ossetians (1925),
Ingush (1991), and Dido (Tsez) people (1930,
2010) sought to join Georgia, seeing in this step
a guarantee for preserving their national identity.

Despite the physical-geographical, ethnic,
linguistic, and religious-cultural diversity, the
Caucasus remains a unified geographical and
cultural-civilizational entity. This perspective
often raises questions, especially considering
the history of the region replete with internal
conflicts, tensions between autochthonous and
migrant ethnic groups, active armed involvement
of North Caucasians and their support for
the separatists during the 1992-1993 War in
Abkhazia, territorial crises between Armenia and
Georgia and Armenia and Azerbaijan, the clash
of seemingly incompatible «values,» etc.

In spite of the fact that the region is
characterized by ethnic heterogeneity and a multi-
layered historical, cultural and religious structure,
this diversity provides a fundamental foundation
for a continuum of common Caucasian historical-
cultural roots and values, which serves as the
basis for the idea of Caucasian unity across all
epochs and geopolitical structures.
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The unity of the Caucasus can be viewed
through the lens of geo-civilization. Geo-
civilizationisdefinedasalocal, regional historical-
cultural system, bound together by fundamental
values inherent to the ethnic groups living and
states existing in that region. Geo-civilization is
also a variable of geopolitical analysis, where the
emphasis is placed on the common genetic origin
and geo-cultural and spatial-territorial “bonds.”

The concept of the Caucasus is tied to the
idea of a certain unity that stands above its
constituent nations and relevant states, languages,
or religions. Thus, it represents a supranational,
supra-confessional, and supra-state unity, which
should establish its identity in relation to the
«non-Caucasian.»

«Caucasia» was first and foremost created
within the «Caucasian ideology,» in the
understanding of the Iberian-Caucasian unity.
Iberian-Caucasian ideology is the realization
of the idea of Caucasian unity. Therefore, the
Caucasus is primarily an idea. The idea of the
Caucasus has proven to be robust and historically
stable, as it has withstood numerous attacks,
from nomadic barbarian invasions to Russian
imperialism. The resistance against these attacks
had been generated by the Iberian-Caucasian
ideology and the common historical memory of
the Caucasian peoples and ethnic groups.

The core idea of Iberian-Caucasian ideology
and common Caucasian historical memory lies
in the belief that Caucasians share a common
genetic origin and a single line of historical
development. This concept has linguistic,
ethno-genetic, anthropological, and historical
layers that together form a single structure: the
connection between Kartvelian, Abkhaz-Adyghe,
and Nakh-Dagestanian language systems and
a common lexical fund; the genetic kinship of
indigenous ethnic groups; racial-anthropological
unilateralism, expressed in the Mediterranean
race being part of the Balkan-Caucasian type
(with local anthropological subtypes - such as
Adyghe, Western Caucasian, and Pre-Asian
subtypes -showing varying degrees of difference);
convergence of major trends in historical
development and shared historical fate. These are
the foundations for Caucasian unity and identity.
Medieval Georgian historical ideology is focused
on these foundations. Although its basis is
mythology, myths and mythologemes capture
the rational layers of real historical development
present in the consciousness of a given people;
in a certain sense, a myth conveys real historical

tradition in an idealized form.

According to XI-century Georgian chronicler
Leonti Mroveli, «the Armenians, Georgians,
Ranians and Movkanians, Hers and Lekians,
Megrelians, and Caucasians are all descended
from a common ancestor - Targamos» (Qartlis
ckhovreba, 1955: 3). This is a genealogical
scheme of the kinship of the native Caucasian
ethnic groups, based on the genetic kinship
between the personified origins of these ethnic
groups, or ethnarchs. Leonti Mroveli tried
to establish the metahistorical foundation of
Caucasian unity using mythology, to find the
substrate phenomenon of the Caucasian image —
Targamos, the common eponym and ethnarch of
the Caucasian ethnic groups. This genealogical
scheme adequately reflects the common Iberian-
Caucasian origin and its genetic projection in
historical memory: a common ethnarch and the
construction of a hierarchy of eponym-ethnarchs
based on their kinship, i.e., the principle of a
common house in the genetic matrix.

It is notable that the genetic kinship of
Georgians and autochthonous Caucasians is
confirmed using modern scientific methods. The
Caucasian linguistic-ethnic unity is evidenced by
archaeological and linguistic materials (Chukhua,
2012: 126-147).

Onemoreessential trend in Georgian historical
ideology, explained by academician Niko
Berdzenishvili through theoretical attribution to
«The Georgian Chronicles» - a principal source
of the history of ancient and medieval Georgia
and the peoples of the Caucasus - highlights an
important point: every war between the ethnic
groups and states of the Caucasus in «The
Georgian Chronicles» is viewed as an internal
war. Consequently, according to the Georgian
ideology of that time, none of the armed conflicts
among the subjects within the intra-Caucasian
space was considered an inter-ethnic or interstate
conflict.

In both cases, the projection of Iberian-
Caucasian ideology in historiography is clear,
and it adequately, deeply, and vividly reflects
the spiritual-cultural layers of the existence of a
unity.

The Iberian-Caucasian ideology represents
the foundational idea of the geo-civilization of
the Caucasus, which is based on the archetype
or the primal fore-image of Caucasian unity.
Due to its archetypal nature, this ideology also
functions as a certain supra-ideological concept,
placing it even above religious ideology. Every
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Caucasian or Caucasian ethnic group, despite
certain ethnocentrism and differences in religions
and the patterns of thinking, identifies themselves
with the common Caucasian culture.

The first signs of discord among the
Caucasians were associated with Islamic
aggression and the Islamization of ethno-cultural
systems in different sectors of the Caucasian
space. The first wave of Islamization led to the
fragmentation and Turkification of the Albanian
ethnos; the second - Mongol-Tamerlane-
Ottoman - wave resulted in the Islamization of
the North Caucasus; the third wave, in the form
of Turkification, led to the Islamization of the
Georgian-Laz ethno-cultural zone in the eastern
part of Asia Minor, resulting in the separation of
the Pontic-Cappadocian sector from the single
Caucasian proto-civilizational space.

The history of Caucasian geo-civilization
holds a completely unique and qualitatively
distinct period spanning nearly five centuries.
In XI-XV centuries, the Caucasus was a single
geo-civilizational complex having its roots in
the religious-cultural and political hegemony of
Georgia. This development - the establishment of
a Georgia-cantered geopolitical and geo-cultural
geopolitical landscape in the Caucasus - had
objective prerequisites. The most crucial factor
was Georgia’s central location in the Caucasus.
Georgia is the centre of the Caucasus, functioning
as the «geographical huby» or «hub area» of the
Caucasus. This reality, in the realms of history,
used to determine Georgia’s strategic position
in the Caucasian space during the formation of
any geopolitical landscape, and especially of a
distinctly Caucasian order.

Georgia’s functioning as a hub was
most prominently reflected in the political-
geographical dynamics of the Caucasus region in
XI-XV centuries. In XI-XIII centuries, Georgia
controlled (regardless of the differences between
David the Builder’s annexation tactics and King
Tamar’s vassal-tributary tactics, as the focus here
isoncivilizational rather than political boundaries)
almost all of Armenia (including the territory
of Northern Armenia, the former Kingdoms of
Vanand and Shirak, and the southern part of the
former Kingdom of Tashir-Dzoraget, which was
under direct control of the Georgian monarchy),
the kingdoms of Shirvan and Arran in Azerbaijan,
and the entire horizontal belt of the North
Caucasus (Lesser Abkhazia (Georgian: Jigeti),
Adygea-Cherkessia  (Georgian: ~ Kashageti),
Alania-Ossetia, Durzuketi, Ghunzeti, Leketi, and
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Darubandi (Derbend and its area)), which also
functioned as a buffer against the formation of
Turkish geopolitical landscape of Kipchakia.

The first crack in this system was introduced
by the Mongols. Only Armenian communities
remained under Georgian influence, while Arran-
Shirvan became part of the Ilkhanate. During the
reigns of Giorgi the Brilliant (1318-1346) and
Alexander I the Great (1412-1442), the Caucasian
geo-civilization was almost fully restored within
its previous boundaries.

The aggression of Tamerlane and the
Ottomans resulted in a large-scale geopolitical
transition in the Caucasus region. The weakening
and subsequent disintegration of Georgia in the
second half of XV century led to the loss of its
function as a hub. As a result, the Caucasian space
transformed into a chaotic-turbulent area with
significant disintegration processes. Additionally,
the Islamization of the North Caucasus, which
started in XIV century, and the association of this
religious factor with the pan-Turkic geopolitical
interests of the Ottoman Empire, led to the crisis
of Caucasian identity.

In XV-XVI centuries onward, Islam became
a cultural-civilizational factor in the North
Caucasus. According to Prince Teimuraz, «The
Ghlighvs, Durdzuks, Lekians, and others were
Christians and spoke the Georgian language...
Tamerlane, after having conquered them,
commissioned Arab mullahs... to teach their
childrentowriteand speak Arabic, forbidding them
to read and study Georgian books» (Botsvadze,
1968: 19). However, Islam failed to change the
culture, traditions, and ethnopsychology of the
indigenous ethnic groups of the Caucasus. In
their ideology, national and common Caucasian
awareness dominates over religious awareness.
Islam managed to only superficially change
traditional Caucasian ethno-cultures but failed to
reach the deeper layers. As K. Z. Gamsakhurdia
observed, «Customs were so strong here that
even during the period of Shamil’s Imamate,
they competed with ‘Sharia’—Islamic law»
(Gamsakhurdia, 1997: 139).

Thus, Caucasian identity was preserved
despite the spread of Islam. The dissemination
of Islam weakened the Caucasian ideology but
failed to completely destroy it. The Caucasus
geo-civilization represents a cultural-historical
unity with a shared cultural-genetic code and
awareness of being «Caucasian.»

Georgia’s function as a hub in the Caucasus,
from the perspective of specific geopolitical and
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geostrategic parameters, can be grouped into
three main blocks: (1) Geopolitical Sovereignty:
Georgia is the main source of the Caucasian
geopolitical sovereignty, as without Georgia,
each territorial sector of the region automatically
becomes an enclosed enclave. For example, the
North Caucasian sector gets «locked» between
Russia and Georgia, Azerbaijan - between
Georgia and Iran, and Armenia - between Georgia
and Turkey. Only Georgia, with its access to the
Black Sea, provides an alternative to the isolation
and enclosure of these areas; (2) Intra-Caucasian
Integration: Georgia is one of the sources of
intra-Caucasian integration, as this integration is
possible only through its territory; (3) Cultural-
Civilizational Unity: As a country located in the
middle of the region, only Georgia can create a
culturally unified space in the Caucasus, forming
a unique common-Caucasian complex based on
shared cultural values, Caucasian ideology, and
common political interests.

The realization of this functional triad and the
creation of a Georgia-cantered geo-civilization
in the Caucasus began in X-XI centuries with a
series of events, such as the missionary activities
of the Georgian Church in the North Caucasus,
the incorporation of Armenian political units by
Byzantium (eliminating an intra-Caucasian rival
for the hegemony of the Georgian Monarchy),
and the expansion by the Seljuk Turks (creating
favourable conditions for establishing control in
the South Caucasus using anti-Seljuk ideology).
The culmination of this process occurred during
the reigns of David the Builder, George III, and
King Tamar. The classical formulation of its
conceptual understanding by the Georgian elite
is expressed in the following words of King
Tamar’s chronicler: «This is witnessed by the
Houses of Shirvanshah, Darubandians, Ghundzis,
Osetians, Kashags, Durdzuks, the city of Karnu,
and Trapezuntine, who lived in freedom and were
protected from enemies» (Qartlis ckhovreba,
1959: 147). This formulation provided by XIII-
century Georgian chronicler implies «living in
freedom» as the cultural independence of the
peoples of the Caucasus and «protection from
enemies» as protection from the aggression of
foreign geopolitical forces.

Although almost the entire Caucasus fell
under the influence of the Georgian monarchy,
the central unifying trends implied not political
conquest but the awareness of Iberian-Caucasian
unity, anti-Seljuk ideology, and the dissemination
ofthe elements of Georgian culture— Christianity,

the Georgian language, and Georgian script —
which were considered as common and thus
completely acceptable to all Caucasian ethnic
groups.

Therefore, Georgia-cantered integration was
a fully conscious and acceptable phenomenon for
the Caucasus, not a sociocultural stress imposed
by a foreign element, as was the case during the
policies of conquest implemented by Tamerlane,
the Ottoman Empire, and the Russian Empire.
The process of building the geo-civilization
of the Caucasus was Georgia-cantered, not
pancultural or nationalist. The major intention
of the process was not the Georgianization of the
Caucasus, the absorption of the individuality and
identity of various ethnic groups by Georgia, but
their unification around the Georgian territorial-
political and religious hub while preserving their
own languages, traditions, and customs. To use
classical culturological terms, this was intra-
Caucasian acculturation, a process of adaptation
of individual ethno-cultural units of the Caucasus
to the dominant Georgian culture, rather than their
cultural identity being absorbed by inculturation.
Every ethno-culture preserved their «soul»— the
essence of culture and individual style, together
with their capabilities to regulated their own
norms and values.

Thus, Georgia-centrism should be understood
as a non-imperial (even anti-imperial) ideological
concept, which considers Georgia as the
hegemon of the ideological-cultural process of
the Caucasus and the centre of geo-civilization,
viewing this assertion as a completely natural and
a priori determined worldview.

The Caucasian geo-civilization is the space
of influence of Georgian culture, its vital realm of
geopolitical and cultural-civilizational interests.
Georgia, in turn, is the system-forming country
of this geo-civilization, and its weakening or
disintegration, or the loss of its function of
a hub, is equivalent to the destruction of the
entire geo-civilization. This was the dominant
understanding during the reigns of David the
Builder and King Tamar, and we should have the
similar understanding of the issue.

Beginning  from XV  century, the
disintegration of Caucasian geo-civilization
and the negative transformation of the Georgia-
cantered geopolitical landscape was underway
in the region. This laid the foundation for a new
geopolitical era in the history of Caucasia, which
can be called the «geopolitical era of Amasya.»
The Amasya Treaty, signed between Iran and the
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Ottoman Empire in 1555, for the first time on the
international arena, marked the division of the
large part of the Caucasus and its transformation
into a battleground for the geopolitical giants of
that time.

The «geopolitical era of Amasya» was
followed by the dominance of the Russian Empire
in the region. Although the Caucasus was restored
as a political unity, unlike the Georgia-cantered
unity, this was a territorial-administrative unity
with the status of a colony of the Russian Empire,
formed within the frame of Russian-imperial
unification. The new geopolitical arrangement
of the Caucasus was accompanied by highly
negative and purely anti-Caucasian phenomena
— the abolition of all local unions, the genocide
of part of the indigenous ethnic groups and the
expulsion of some to the Ottoman Empire, the
Slavic-Cossack colonization of certain parts
of the region to create a supportive population

References:

along the southern border of the Empire, the
encouragement of Armenian immigration, and
the formation of Armenian demographic enclaves
there, etc.

The «geopolitical era of Amasya» continues
to date. A significant part of the Caucasus is
within the Russian Federation and Turkey, while
the states located within the internal space of the
Caucasus have diametrically opposite geopolitical
interests, including the incompatibility of their
foreign orientation vectors.

Over the past century and more, there
have been numerous attempts to abolish the
«geopolitical era of Amasya» and restore
the Georgia-cantered geo-civilization of the
Caucasus. Almost every project developed
within this framework has been ideologically and
conceptually based on the «idea of the Caucasian
Unity.»

[1]. Abashidze N., Komakhia M., Assyrians// Ethnos in Georgia, Tbilisi, 2008. (In Georgian).
[2] . Albutashvili M. Pankisi Gorge, Thbilisi, 2005. (In Georgian).
[3]. Beradze T., K. Topuria K., Sanadze M., Khorava B., Historical Atlas of Georgia, I, Abkhazia,

Thilisi, 2013. (In Georgian).

[4]. Beradze T., Khorava B., Historical-geographical review, _ Essays from the History of Georgia,
Abkhazia from Ancient Times to the Present, Tbilisi, 2007.
[5]. Berdzenishvili N., History of Georgia from Ancient Times to Our Times, with the copyright of the

manuscript, Thbilisi, 1940. (In Georgian).

[6]. Berdzenishvili N., From the Past of Eastern Kakheti // Issues of Georgian History, Vol. III,

Thilisi, 1966. (In Georgian).

[7]. Botsvadze T., From the History of Georgian-Dagestan Relations (XV-XVIII Centuries), Tbilisi,

1968. (In Georgian).

[8]. Central Historical Archive of Georgia of the National Archives of Georgia, f. 1864, an. 1, c. 25.
[9]. Chukhua M., Pan-Caucasian Culture According to Linguistic Data// Caucasiological Searches, 4,

2012. (In Georgian).

[10]. Davarashvili Z., Tsagareishvili T., Jews// Ethnos in Georgia, Tbilisi, 2008. (In Georgian).
[11]. Documents from the Social History of Georgia, I, edited by N. Berdzenishvili, Tbilisi, 1940. (In

Georgian).

[12]. Eradze E., Caucasian Labyrinth. Interview with Prof. J. Kvitsiani// Newspaper ,,Kviris Palitra~,

February 9-15, 2009. (In Georgian).

[13]. Gamsakhurdia K., Against the Current, Thbilisi, 1997. (In Georgian).

[14
[15
[16
[17

— e e

Georgian).

.Jalabadze N., Avars and Other Dagestan Peoples// Ethnos in Georgia, Tbilisi, 2008. (In Georgian).
. Djaniashvili, M. Komakhia, Armenians// Ethnos in Georgia, Thbilisi, 2008. (In Georgian).

. Janiashvili L., Komakhia M., Azerbaijanis// Ethnos in Georgia, Thbilisi, 2008. (In Georgian).

. Jeiranishvili E., Udmurt language. Grammar. Chrestomathy. Dictionary, Tbilisi, 1971. (In

[18]. Kaukhchishvili S., History of Greek settlement in Georgia// Proceedings of the A. Tsulukidze

70



THE CAUCASUS AND THE WORLD - International Scientific Journal KABKA3 I MUP - Me:kayHapoanblii HAyYHbII :KYpHAT

Kutaisi State Pedagogical Institute, vol. IV, 1942. (In Georgian).

[19]. Khangoshvili Kh., Kists, Tbilisi, 2005. (In Georgian).

[20]. Khorava B., Abkhazia in 1810-1880// Essays from the History of Georgia, Abkhazia from
Ancient Times to the Present, Thilisi, 2007.

[21]. Kurshavishvili S., The Origin of Greek Colonization// Proceedings of the Tbilisi Pedagogical
Institute of Foreign Languages, Vol. 2, 1959. (In Georgian).

[22]. Lobzhanidze D., Georgians in Klukhori, Thilisi, 2005. (In Georgian).

[23]. Melikishvili G., Georgian Political and Ethnic Formations in the Hellenistic Era// Essays on the
History of Georgia, I, Thilisi, 1970. (In Georgian).

[24]. Natmeladze M., Daushvili A., Modern History of Georgia (1921-2000), Tbilisi, 2004. (In
Georgian).

[25]. Pashaeva L., Komakhia M., Greeks// Ethnos in Georgia, Thbilisi, 2008. (In Georgian).

[26]. Pashaeva L., Komakhia M., Kurds// Ethnos in Georgia, Thbilisi, 2008. (In Georgian).

[27]. ,,Qartlis Ckhovreba~, Text ed. 2009. Edited according to all the main manuscripts by S.
Kaukhchishvili, vol. I, Thilisi, 1955. (In Georgian).

[28].,.Qartlis Ckhovrebai”, text established according to all the main manuscripts by S. Kaukhchishvili,
vol. I1, Thilisi, 1959. (In Georgian).

[29]. Religions in Georgia, Thilisi, 2008. (In Georgian).

[30]. Shavkhelishvili A., Georgia - Chechen-Ingush relations in the XVI-XVIII centuries, Ts., 1980.
(In Georgian).

[31]. Sharabidze T., Komakhia M., Udias// Ethnos in Georgia, Tbilisi, 2008. (In Georgian).

[32]. Songhulashvili A.,,South Ossetia~ in Georgia?! Tbilisi, 2009. (In Georgian).

[33]. Topchishvili R., Migrations of Peoples, Tbilisi, 2015. (In Georgian).

[34]. Vakhushti Batonishvili, Description of the Kingdom of Georgia, «Life of Kartli», text established
according to all the main manuscripts by S. Kaukhchishvili, vol. IV, Tbilisi, 1973. (In Georgian).

[35]. Anchabadze G., Vainakhs (Chechens and Ingush), Tbilisi, 2002. (In Russian).

[36]. Anchabadze 7., Essay on the Ethnic History of the Abkhaz People, Sukhumi, 1970. (In Russian).

[37]. Gamakharia Gogia, Gamakharia J., Gogia B., Abkhazia is a historical region of Georgia, Tbilisi,
1997. (In Russian).

[38]. Gvasalia J., Shida Kartli and the Ossetian Problem//Collection. Ossetians in Georgia, Tbilisi,
2015. (In Georgian).

[39]. Javakhishvili N., The Struggle for Freedom of the Caucasus, Tbilisi, 2005. (In Georgian).

[40]. Janelidze O., The Ossetian Question in the Democratic Republic of Georgia (1918-1921)//
Some Questions of the History of the Ossetians of Shida Kartli, Thbilisi, 2010. (In Russian).

[41]. Janelidze O., How the South Ossetian Autonomous Region Was Created// Some Questions of
the History of the Ossetians of Shida Kartli, Tbilisi, 2010. (In Russian).

[42]. Lekishvili S., When Did the Term ,,South Ossetia~ Originate?// Coll. Ossetians in Georgia,
Thilisi, 2015. (In Russian).

[43]. Lordkipanidze M., Otkhmezuri G., Shida Kartli (historical excursion), in the collection
Ossetians in Georgia, Thbilisi, 2015. (In Russian).

[44]. Russia 20th century. Documents. Lubyanka. Ed. by academician A. N. Yakovlev, January 1922-
December 1956, Moscow, 2003. (In Russian).

[45]. Russia 20th century. Documents. Stalinys deportations. 1928-1953. Ed. Academician A. N.
Yakovlev, January 1922 - December 1956, Moscow, 2003. (In Russian).

[46]. Toidze L., Formation of the Ossetian Autonomy in Georgia // collection Ossetians in Georgia,
Thilisi, 2015. (In Russian).

[47]. http://1tv.ge/ge/news/view/20953.html

71



THE CAUCASUS AND THE WORLD - International Scientific Journal KABKA3 U MUP - MexayHapoaHblii HAyYHbIi AKYpHAT

BE/KAH XOPABA
JOKTOp HCTOPpHYECKHX HAYK, podeccop, YHuBepcurer I'py3uu (I'py3us)

JABMUP JUKOJ/KYA
JloKTOp HCTOPHYECKHX HAYK, ACCOUMUPOBAHHBIN npodeccop Cyxymckoro
rocyJapcrBeHHoro ynusepcurera (I'pysus)

MYJBbTUKYJIBTYPHAA I'PY3USA: TEPPUTOPUAJIBHASA U NIEOJOI'MYECKASA
OCHOBA KABKA3CKOI'O EJUHCTBA

Pe3rome

C npenelmux BpeMeH ['py3ust Obljia JOMOM /Ui MPEACTaBUTENICH pa3IMYHBIX STHUUYECKUX U
STHOKYJIBTYpHBIX rpymni. [lepuoandeckue Murpaiuu rpekoB, €BpeeB, apMsiH, MEPCOB, TypPKMEH
U JPYyrux, a TaKKe MHOTOBEKOBOE B3aMMOJIEMCTBHE C HUMH, COCTABIISIIOT OJHY W3 OCHOBHBIX
TEHJICHIIUN Pa3BUTHS U CTPOUTEIHCTBA HAIIMOHAIIBHOTO Tocy1apeTBa [ py3umn.

[lepBble rpedeckue mocesneHus B I'py3un CBsi3aHbl ¢ MHTEHCUBHOM KOJIOHU3AIMEH MoOepexbs
Yepuoro mopst rpekamu (VIII-VI BB. 10 H. 3.). CoBpeMeHHBIE I'PEKH — 3TO B IIEPBYIO OUEPEAb TAK
Ha3bIBa€Mble MOHTUHCKUE I'PEKU, SMUTPUPOBABIIUE U3 CEBEPO-BOCTOUHBIX PETHOHOB OCMaHCKOU
nmnepun. VIx nepseie nocesnenus B ['py3un nossunuck ¢ X VIII Beka.

JlpeBHsis Tpy3UHCKas uCTOpuorpadus cCBI3bIBaeT NpUOBITHE eBpeeB B [ py3uro ¢ 3aBoeBaHUEM
u paspymenueMm HMepycaiuma nmapem Basunona HaByxogonocopowm II B 586 r. 10 H. 3.: «...Ilapp
Haryxomonocop 3aBoeBan u pazpymmin Mepycanum, u eBpen 6exanu B ['py3uto». [locaenyromue
BOJIHBI €BPEHCKUX M3THAHHMKOB npuuuid B ['py3uto, B ToM umcie nociie ocaasl Mepycamuma
puMckuM umreparopom Becmacuanom B 70 1. H. 3. [Toxoxe, 4To eBpeiickast KOJIOHHS CyIT[eCTBOBaIa
B MI1xeTe B 3JUTMHUCTHYECKHUH TIEPUOJI IO KpaiiHew mepe ¢ 169 r. fo H. 3.

[Tocne MHOrOBEKOBBIX OTHOILIEHUH € mepcamu, apadaMu U TypKamH, MPEJACTABUTENH 3THUX
HApoJIOB CTAJId MpueskaTh U cenutbest B ['py3un. Kypasl u TypkMmeHsl nocenuiauck B ['py3uu B
MepuoJl TO3JHEro cpelHeBeKoBbs. Kypjackue mieMeHa MOSBHINMCH B IOXKHOM yactu ['pysum,
Mecxetun, ¢ XVI Beka. OHu ObUTM B OCHOBHOM MYycCyJibMaHaMu. YacTh KypJICKOTO Hapoja, a
WMEHHO €3U/]Ibl, ObLIN MPUHSITHI MpaBUTeIbCTBOM [ py3un B 1918 romny, Bo Bpems IlepBoit MupoBoii
BoiHbI (1914-1918) u3-3a TOro, 4ro0 OHM NOABEPrajMCh MPECICAOBAHUIM CO CTOPOHBI TYPOK U
YacTU KypAOB-MYCYJIbMaH IO PEIUTHO3HBIM M mnojuthyeckuM moTuBam. C Hauanma XVII Beka
typkMmeHckue miemena (bopuany, Xacanmy, HacuOy, baitmapu, Jlemypun-Xacaniny) moceauInuch
B KBemo Kaptinu u Kaxeru. [lo3:xke oHM Hayaaum MOCTENEHHO MHTETPUPOBATHCS B I'PY3UHCKYIO
(eolaTbHYIO CUCTEMY M € TEX MOP aKTUBHO YUACTBOBAIM B JKU3HU I'PY3UHCKOTO TOCYAapCTBa.

DTHUYECKHE TPYNIbl, 000CHOBaBIIKECS B ['py3un, COXpaHUIIN CBOU SI3BIKU, OObIYaM, TPATUIIUU
U KyJbTypYy. ' py3us crana Jjisi HIX MECTOM Ha3HAY€HHUsI, IOTOMY UYTO OHHU IPEKPACHO MOHUMAJIH,
YTO B 3TOU CTpaHE UX HE JINIIAT UASHTUYHOCTH. Hapsity ¢ rpy3UHCKUMU MTPABOCIABHBIMU IIEPKBSIMHU
B ['py3um ObUIM CHHAroru, apMsiHCKHME LIEPKBU, MEUETH U JlaXX€ OTHENOKJIOHHWYECKHH Xpam —
Artemrsx.

B X-XIV Bekax ['py3ust oka3plBajia 3HAYUTEIbHOE MOJUTHYECKOE U KYJbTYPHOE BJIMSIHUE Ha
Hapoasl CeBepHoro Kapkaza, Takme kak Hapojbl Mamoit AbGxa3um (aba3za-agbIreWIlbl), KacoTh
(uepkechl), alaHBI-OCETHHBI, AypA3yKH (BailHaxu), XyH3axIlbl U JIe3THHBI (aBaplbl U Apyrue
HapOJIbL, MpoXKuBatomye B Jlarectane). OTH HapoAbl monayy B chepy BausiHus [ py3un. [ py3uHckoe
rocyJlapcTBO CTPEMIIIOCH TECHO CBSI3aTh 3TU Hapojbl ¢ ['py3ueit, 3HAaKOMS MX M pacIpOCTpaHss
Cpelld HUX TPY3UHCKHUHU SI3bIK, XPUCTUAHCTBO U TPY3UHCKYIO KyJIbTypy. [lociie omycTommuTenbHbIX
HamecTBUi MoHrojo-tarap u Tameprnana B XIII-XIV Bekax 3THOMOJHMTHUYECKAS CUTyalusl B
[IpeakaBkasbe pe3ko uaMeHmnach. Kopennoe HaceneHue ObLUTO BEIHY KIEHO YCTYTUTh 3aBOEBATESIM
paBHuHEI [IpekaBkasbs u OexaTh B HEJJOCTYITHBIE JJIsl BParoB M B TO JK€ BPEMSI TPY THOIIPOXOIUMbIE
ropel. «Hacenenue [lpeakaBkasbs, cTpanasi OT CKyJIOCTH PECYPCOB B HEYAOOHBIX ropax, NbITAIOCh
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3aHSATHh U 00OCHOBATHCS HA IPY3UHCKUX 3eMJISIX Y ToiHOkuUsl bonbimoro Kaskaza. HaGeru monrosnos
n Tamepriana mMmenn KaTacTpopUUEecKHe MOCIEACTBUS I | py3uu: cTpaHa TOHECTa OTPOMHEIE
MOTEepU, TOPOJIa U cela ObLIN OIyCTOIIeHBI, 00OCTPIINCH BHYTpEeHHUE (eodaibHble KOH(DIUKTHL.
Bo Bropoii monoBuHe XV Beka ['py3mHCcKoe mapcTBo pacmanoch Ha napcrBa Kaprmm, Kaxern,
Nmepetunckoe n kasikectBo Camirxe. B XV-XVI Bekax ['py3us okaszamack rpaHuyarieii ¢ kpaiine
arpecCUBHBIMU MYCYJIbMAHCKUMHU TOCYJIapCTBaMU: ¢ roro-3amajaa — ¢ OcMaHCKoOU umIiiepueit, ¢
toro-soctoka — ¢ CedeBunckum MpanoMm. DTu JiepkaBbl OOPOJUCH 3a TOCIOJCTBO Ha bimkHeM
BocTtoxke, 3a 3aBoeBanue u nogunHenue ['py3uu. ['py3us cTana mojseM nMocTossHHOW 00prOBI. B aTOT
MepUoJ] MPOU3OLLIO MepecesieHue B [ py3uio KaBKa3CKUX roplieB — BaiiHAXOB U JarecTaHIIeB.

[Tepecenenue BaitHaxoB B [ py3uto oTHOCHTCS K ITy00Koi peBHOCTH. CoracHo «[ py3uHCKUM
netonucsim», BTopoi naps Kaptiu CaBpoMak mpuBes AypA3yKOB U Mmocenui ux B crpane. [locie
MOHTroJbckux HamecTBuil B XIII Beke BaltHaxu OTCTYIUIIU B TOPHI U CMEMIATIUCH C TPY3UHCKUMHU
ropuaMu. ['py3uHCKHE TOPIbl — MOXEBBI, MTHYJIbI, MIIIaBbl, TYIIH U XEBCYPbl — Ha3bIBAJIU CBOUX
cocesieil yedeHIleB U MHIyled kuctamu, a ux crpany — Kucrtetu. B XVIII-XIX BB. B ['py3un
MOCENUIIOCh BaliHaxXckoe TuiemMsi KucToB. KuctuHubl, npoxuBatomue B ['py3um, cumraror ceds
Yye4yeHI[aMHU, XOTs OHH POJOM U3 FOPHOro pailoHa coBpeMeHHOW WHrymeruw, u3 JOJIHHBI PeKU
Apmxu (Kucretucukanu). Kuctunisl, npoxxuparomue B I'py3un, coXpaHuIu cBou oObIYau, sI3bIK
u penurnto. B mo3znHem cpenHeBekoBbe, HaunHasi ¢ XVII Beka, B ['py3uio crtanm 3acensTbes
JlarecTaHIbl.

TpaguuuoHHOe Tpy3UHCKOE Ha3BaHUE JarecTaHlleB — JIEKUbl [1e3ruHbl|. B rpy3unckoi
HUCTOPUUECKON TuTepaType ropHelil Jlarectan, unm ABapus, ynoMmuHaeTcs Kak XyHa3etu/l yamzern,
a ero JKHTelld, aBapIlbl, U3BeCTHHI Kak XyH3uchl/I'yH3ucel. Haumnas ¢ XVI Beka [larecran,
HaXOJUBIIUMICS MOJ| TPY3UHCKUM BIIMSIHUEM U IMOJYMHEHHEM, Hauyall COBEpIIATh HaIaJIeHUs Ha
I'py3uro. Jlo xonma XVI Beka KaxeTmHCKOMY IapcTBY yaaBaioch 3Q(EeKTHBHO OTpakaTh uX. B
STUX YCJIOBHSX JarecTaHIbl MOCEIIINCH B BOCTOUHON yacTu KaxeTu, ucropuyeckoit DpeTu, npu
ycioBuu ciyx0bl napsim Kaxetu B kauectBe kpemoctHbIX. Llapp Kaxeru JleBan (1520-1574)
«IPUBEJI JIE3TUH U nocenui ux B llununerny.

[Tocne Toro, Kak JIe3ATMHBI MOCETUWINCH TaM, [IunmuHeTn ctanm m3BecTeH kak Yapu. YcraB oT
SKOHOMMYECKUX TPYJHOCTEH, JarecTaHCKHUe JIe3ruHbl npuxoamwin B KaxeTuro, celniuch TaM U
HAaYMHAIM CJIY)KUTh HEKOTOPHIM JIBOPSIHAM B KauecTBE KPEMOCTHBIX. MexXIy TeM, 3130 Au4YeCcKue
HaraIeHus narectanIes, HadaBmuecs B X VI Beke, yecununauch B X VII Beke. ITOT mporiecc n3BeCTEH
kak Jleknano6a. DTo OBLIM MeJIKOMacIITaOHbIe HAllaJeHHsI larecTanleB Ha [ py3uto, HallpaBIeHHbIE
Ha pasrpabjeHue UMYIIecTBa, CKOTa, ypo)Kas U B3sTUE JIIOJei B IJIeH, a M03/IHee Ha 3aBOECBaHUE
MOCEJICHHH U B3UMaHUE JIaHU C TOKOpeHHOTo Hacesnenusl. [locie moxooB nepeuickoro maxa A6daca
I B I'py3uto B Havanme XVII Beka Te3ruHbl HAYAIA CEJIUTHCS HA OE3MIOAHBIX 3eMJISIX BOCTOYHOMN
Kaxeruu. [locTenneHHO MeCTHOE I'py3HMHCKOE HAceJeHUE MPUHSIIO MCIaM U aCCUMUJIMPOBAIOCH C
JIe3TMHaMU, B TO BpeMsl KaKk Jpyrue ObLIu MpoJdaHbl Jie3ruHaMu B kauecTse iieHHUKOB. B X VIII Beke
aBapcKue U [axypckue Jie3ruHsl oOpazoBaiu B Boctounoii Kaxetnn Tak Ha3piBaeMble « CBOOOTHBIE
obmmHey Yapu, benakanu, Tanu, Katexu, Manexu, Myxaxu, Mampyxu u ['oramu.

[IpumeuaTenbHO, YTO Tpy3uHCKas ¢eomanbHas ucTopuorpadus paccMmaTpuBania HaOeru
JarecTaHIeB kKak (Gopmy BHyTpeHHe# pactpu. CoriiacHO rpy3uHCKONW HAIMOHAIBHONW KOHIIEMIUH,
JIE3TUHBI TAK)K€ CUMUTAIUCH IPy3MHAMU, XOTSI U OTKJIOHUBIIMMHUCS OT TPY3UHCKUX oObr4aeB. Bor
noyemy napb Kaxern Anexcanap 1 (1574-1605) ceroBan Ha OTUy )KJIE€HUE «KPETIOCTHBIX, CJIY KUBIINX
UM ThICSUYy JIeT». BTOpikeHus Je3ruH OOBACHSUIUCH KyJbTYPHBIMU pa3judyusIMU U HapyLICHHUEM
sKoHOMHUYecKux cBs3ei. [lo cioBam kHs3s1 Baxyimitu, Bce KaBKa3lbl CUMTAINCH «Ipy3uHaAMuy. B
CpeJlHUE BEeKa TEPMUH «TPY3UH» WM «TPY3HUH IO POJY» OTHOCHIICS KaK K STHUYECKUM I'py3UHAM,
TaK M K KyJIbTYpHbIM rpy3uHaMm. KynbTypHas rpy3uHCKas HMJIEHTHUYHOCTh HE IOJpa3zyMeBalia
HUBEIIMPOBAHUS S3bIKA, STHUUECKOU IPUHAIJICKHOCTH, PEJIUTUH, 00BIYAEB U TPAIUIINN; HAIPOTHB,
3alluTa U COXPaHEHHUE ITUX KYyJIbTYPHBIX LIEHHOCTEH rapaHTUPOBAIUCH B paMKax I'PY3UHCKOTO
rocygapcTtBa. MiMeHHO paccMOTpeHue 3THX BONPOCOB CTAaBUT 3ajlaueil mpeacTaBiIeHHas
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