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Stoicism is one of the oldest schools of
philosophy. It originated in Athens around 300
BC. Stoicism was widespread during the period
of antiquity not only in Ancient Greece, but
also in Ancient Rome. The founder of the Stoic
school is the ancient Greek philosopher Zeno of
Citium. Other equally famous Stoics are: Seneca,
Epictetus and Marcus Aurelius. Stoicism is the
idea of a strong and active life position based on
the discipline of reason. Ancient thinkers divided
the doctrine into three parts: physics, ethics and
logic. Let us consider in more detail what each
part was responsible for. Logic is a fundamental
part of Stoicism. It consisted of rhetoric and
dialectics. Its purpose was to show how the
universal laws of reason operate in the sphere of
knowledge, and to explain philosophizing as a
strict scientific procedure. The doctrine of physics
implied that the world is a kind of living organism,
which is governed by the immanent divine law
of logos. Physics included ontocosmology and
anthropology. According to the teachings of the
Stoics, the cosmos is a living intelligent body,
and the human soul is directly connected with it.
Ancient thinkers argued that a person can resist
fate and think independently contrary to logos, but
this will only lead to the worst result. Ethics is an
important element of the teaching of Stoicism. Its
idea is based on the self-sufficiency of virtue. The
ideal of this teaching is a sage with an infallible
intellectual and moral attitude. The goal of such
a person is self-improvement. It is also worth
noting that the Stoics were against slavery. Since,
according to their teaching, every person is God>s
creation and no person should have the right to
subjugate another. Let)s consider several basic
ideas of Stoicism: Freedom from the influence of
the outside world. The path of self-improvement
(enrich yourself culturally and intellectually).

Refuse material goods. Be able to be content
with little and feel inner freedom. Apply a
logical approach to life. Be aware and understand
every minute of your life. Follow the voice of
conscience and reason. It is worth noting that the
ancient Stoics were calm about death. They did
not feel fear of it and could calmly talk about it,
showing that this is an absolutely natural process
that everyone will have to face sooner or later.
Stoicism undoubtedly had a great influence on
Christian theocosmology. In addition, the physics
and ethics of Stoicism were widely influential
in the Renaissance and Modern Times. Also,
philosophical teaching had an indirect impact on
economic science. Now let»s consider modern
Stoicism. The beginning of the development
of modern Stoicism is considered to be the end
of the 20th century. Its ideas are based on the
ancient, but with some differences for the modern
world. The most important distinctive feature is a
respectful attitude to money and power. Modern
Stoicism received its active distribution thanks to
a group of British psychologists and scientists,
which since 2012 has been holding events on
Stoic topics. In addition, the organization Modern
Stoicism Ltd. since 2013 has been holding a week
of Stoics in cities such as London, New York,
Toronto and Athens. Today, the Stoic movement
has grown significantly in Western countries,
manifesting itself in many articles in popular
publications. At the beginning of the 21st century,
the Stoicism Today project began to actively
involve British historians and philosophers, who
noted the positive features of ancient philosophy.
Letys consider some principles of Stoicism that
can be applied in the modern world. It is worth
noting that the principles of Stoicism are in great
demand today when practicing various martial
arts. They manifest themselves in the form of
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insensitivity to pain, complete concentration and
control of the situation. The principles of Stoicism
are also applied in psychological practice: for
example, accepting all moments of your life
instead of denying them. In addition, you should
always be able to control your emotions, because
many things are beyond our control, and we must
be able not to resist them. Another important
principle is the ability to value and manage your
time. Because, unlike material values, it cannot
be replenished.

The Stoics believed that excessive optimism
does not lead to anything good, so instead of
denying the severity of life, they accepted it as
it is. Philosophers believed that if you constantly
think about the worst, then a person develops
immunity to dangers. For the Stoics, working on
your character and gaining virtue was the meaning
of life. They believed that only a kind person who
lives not only for himself, but also helps others,
is worthy of being called a useful person. It is
such a person who is able to guide others on the
true path. Today, a person has a wide range of
opportunities. He sets a goal, then thinks about
the result that its achievement will bring. Later,
a person imagines the difficulties that he will
have to overcome, and suddenly he gives up on
fulfilling his dream. In such situations, it is worth
remembering that all famous athletes overcame
difficulties to achieve high results. Therefore,
you must always work on yourself, become a
better copy of yourself yesterday every day, only
if you fulfill this condition will you succeed.
To summarize, Stoicism can really be called a
useful philosophy in the modern era. The ideas
of Stoicism are understandable, as they are aimed
at self-discipline, the ability to cope with any
situation and self-improvement. For some, this
philosophy may seem very strict, but I believe that
some of its features are worth emphasizing for
everyone. The history of Stoicism is traditionally
divided into three periods: Early (Zeno, Cleanthes,
Chrysippus and their students, 3rd-2nd centuries
BC). Middle (Panaetius, Posidonius, Hecaton
and others, 2nd-1st centuries BC) and Late
Stoa (or Roman Stoicism): (Seneca, Musonius
Rufus, Hierocles, Epictetus, Marcus Aurelius,
Ist-2nd centuries AD). Complete works have
survived only from the last period. This makes
the reconstruction of Stoicism inevitable, which
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is currently considered a strict system (finally
formed by Chrysippus). Stoicism (like Cynicism,
Epicureanism and Skepticism) is a practically
oriented philosophy, the purpose of which is to
substantiate “wisdom™ as an ethical ideal, but
the extraordinary logical-ontological problems
play a fundamentally important role in it. In the
field of logic and physics, Stoicism was most
influenced by Aristotle and the Megarian school;
ethics was formed under the Cynic influence,
which in Chrysigismus and in the Middle Stoa
was accompanied by the Platonic and Peripatetic.
The teaching of Stoicism is divided into logic,
physics and ethics. The structural interrelation
of the three parts serves as an expression of the
universal “logicality” of being, or the unity of the
laws of the world mind-logos (primarily the law
of cause and effect) in the spheres of cognition,
world order and moral goal-setting. The
universal means of analyzing any subject matter
are four interconnected classes of predicates, or
categories: “substrate” (vmokeipevov), “quality”
(mowdv), “state” (mog &yov), “state in relation
to” (mpog ti Mg £yov), which are substantively
equivalent to the 10 Aristotelian categories.
LOGIC isthe fundamental part of Stoicism; its
task is to substantiate the necessary and universal
laws of reason as laws of knowledge, being and
ethical obligation, and philosophizing as a strict
“scientific” procedure. The logical part is divided
into rhetoric and dialectics; the latter includes
the doctrine of the criterion (gnoseology) and
the doctrine of the designator and the designated
(grammar, semantics and formal logic, created
by Chrysippus). The gnoseology of Stoicism is
the programmatic antipode of the Platonic one;
it proceeds from the fact that knowledge begins
with sensory perception. The cognitive act is
constructed according to the scheme “impression”
— “agreement” — “comprehension’: the content
of the “impression” (“imprint on the soul”) is
verified in the intellectual act of “agreement”
(ovykatdBeoic), leading to “comprehension”
(ovykatdinyic). The criterion of its non-
deception is the “comprehension representation”
(pavtacio kotaAnmrikr)), which arises only
from the real present objectivity and reveals its
content with unconditional adequacy and clarity.
In “representations” and “comprehensions™ only
the primary synthesis of sensory data occurs
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— the statement of the perception of a certain
objectivity; but they do not provide knowledge
about it and, unlike the logical propositions
(dEudpata) correlative to them, cannot have the
predicate «true» or «false». From homogeneous
«comprehensions» in  memory, preliminary
general ideas (mpolnyelg, &vvola) are formed,
forming the sphere of primary experience. In order
to enter the system of knowledge, experience must
acquire a clear analytical-synthetic structure: this
is the task of dialectics, which studies mainly
the relations of incorporeal meanings. Its basis
is semantics (which finds echoes in the logical-
semantic concepts of the 20th century), which
analyzes the relationship of the word-sign
(«expressed word», AOyoc mpopopikdg), the
designated meaning («inner word» = «lektony,
AOyog €vordBetog, Aektov) and the material
denotate. The relationship of sign and meaning at
the level of «lekton» acts as the primary model of
cause-and-effect relationships. The relationship
of the corporeal and the incorporeal within the
corporeal universe is a global (and unsolvable)
meta-problem of Stoicism: only bodies really
exist; the incorporeal (emptiness, place, time and
«meanings») is present in another way. Formal
logic (see Chrysippus) establishes a logical
dependence between meanings, isomorphic
to the causal dependence in the physical world
and ethical obligation; therefore, its basis is
implication (as a strict analytical procedure).
The use of expanded statements (describing
the real structure of «factsy) as terms allows
us to consider the formal logic of Stoicism the
first «logic of propositions» in the history of
European logic. PHYSICS - the last original
physical teaching of the pre-Neoplatonic period
- is distinguished by a total somatism that has no
analogues in antiquity, underlying a consistently
continuous picture of the world. The two main
sections of physics are onto-cosmology and
anthropology. The pantheistic identification of
God with corporeal being leads to a fundamental
shift in emphasis: the ontological model is not the
antithesis of idea and matter, but of two eternally
existing “principles”: active (god-Zeus = Logos)
and passive (non-qualitative substrate, matter),
which should be understood not as primary
substances, but as principles of organization of a
single being. At the first stage of cosmogony, two

pairs of elements, active (fire and air) and passive
(earth and water), actualize the opposition of
“principles” by condensation and rarefaction.
All things arise from the elements according to
individual “spermatic logoi”, in which Logos
acts as the law of organization and development
of each individual “nature”. Cosmos is a sphere
surrounded by boundless emptiness with
motionless earth in the center and fiery ether on
the periphery. Time is understood as a measure
of movement (space, time and body are infinitely
divisible). The cosmos as an order is transient: at
the end of the cycle, fire absorbs other elements
(“ignition™), but in each subsequent cycle the
world is reborn from the fiery proto-substrate in
its previous form.

The ultimate manifestation of the Logos
God on the physical level is the creative fire
(mdp Teyxvwkov), also known as nature (@Voig,
that which carries within itself the beginning of
generation and development). The creative fire
is identified with pneuma, consisting of fire and
air, an all-pervading warm breath, the “soul” of
the cosmic organism. The main characteristic of
pneuma is the “pressure of fire” (mAnymn Tvpdc), or
“tension” (to6vog), and bidirectional movement:
centripetal ensures the stability of any thing and
the cosmos as a whole, and centrifugal — the
diversity of bodily qualities. This makes possible
cosmic sympathy, the correlate of which is the
“universal and complete mixture” (kpdoilg oV
Olwv) as a consequence of the infinite divisibility
and complete interpenetration of bodily structures
and their qualities. A separate thing (a physical
“fact™) is defined as a “state of pneuma”: the
ontology of Stoicism registers not substances,
but existing states, or phenomena-facts. The
levels of organization of bodily structures are
determined by the degree of purity and tension of
pneuma: 1) the inorganic level, “structure” (£€1¢);
2) plant, “nature”; 3) animal, “soul” (impressions
and impulses) and 4) rational, “logos”. A special
section of physics is devoted to the causal
interaction of structures. The identification of
logical necessity with physical causality leads to
absolute determinism (the psychological basis of
ethical “therapeutics™): causality “from nothing”
is impossible, the “possible” and “random” are
postulated as unknown. The division of causes
into known and unknown is accompanied by a
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functional division into primary and secondary,
or (in the moral projection) into the decision of
the subject (10 ¢ Muiv, Tpoaipecig) and external
(independent of the subject) causality. The all-
cosmic “coupling” of causes is understood as
“destiny” (eipappévn), and the necessity of such
a “coupling” is understood as “fate” (avdykn). In
the providential-teleological hypostasis, «fate»
= «necessity» = Logos acts as «providence»
(mpdvoia), purposefully arranging the universe
(the basis for mantics). Theology, crowning
cosmology, is built on the principle of allegoresis:
various functions of the single Logos-Zeus are
personified in traditional gods. The subject of early
Stoic anthropology, modeled in the paradigm of
macrocosm and microcosm, is an internally
integral individual, entirely determined by his
rational principle. The human soul - a «particle»
of cosmic pneuma, permeating the entire body and
separating from it after death - consists of 8 parts:
five senses, speech, generative and «leadingy; in
the latter (located in the heart) the «abilities» of
representation, consent, attraction and rationality
are concentrated. Sensation arises as a result of
the circulation of pneuma between the sense
organ and the «leading» part, and attraction
as a result of «consent» to the «impression» of
the attractiveness of the object. Unlike Zeno,
who considered attractions to be epiphenomena
of judgments, Chrysippus identified them with
judgments, giving psychology a complete
intellectualistic character. The Middle Stoa
carried out a Platonic correction of the doctrine,
allowing for the independent existence of the
affective principle in the soul.

ETHICS is the most important part of the
teaching, which had a universal influence on the
entire development of ethics from Christianity
to Kant, based on the idea of the autarky of
virtue when combining the concepts of virtue
and happiness. The starting point of theoretical
ethics can be considered the concept of «primary
inclination» or «disposition» (oikeimoig) created
by Zeno, establishing the «natural» scale of goal-
setting and obligation: the actions of a living
organism are determined by the desire for self-
preservation. In a rational being, this egoistic
inclination necessarily evolves with age through
«disposition» to loved ones to respect for oneself
and others as bearers of reason on a global scale.
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The ultimate moral goal is life according to
rational nature, identical to happiness and virtue
(«virtue is sufficient for happiness»). Virtue
(“rationality”, @pdvnoic, or knowledge of good,
evil, and indifferent, applied practically) is the
only good, its opposite is the only evil; the rest
is indifferent (dd01G@opov), since it has no direct
relation to virtue. The indifferent corresponds
to the “proper” (xabnxov), t. that is, an action
that is “naturally” justified and expedient for
every living organism, but lacks a truly moral
character. Moral action, xatopBwpa (the highest
level of “proper”, at which nature fully realizes
its rational potential), is determined not by
instinctive common sense, but by a moral attitude
to action. The embodiment of the ideal of virtue
is the sage. Being internally autonomous (virtue
is the only thing that «depends on us»), he has
an infallible intellectual and moral attitude,
corresponding to the ideal of apathy, and accepts
his «fate» as a manifestation of good providence:
knowledge of moral necessity coincides with
the understanding of cosmic causality. The goal
of the sage is his own perfection, similar to
the perfection of the cosmos and expressed in
action: the sage has friends, participates in the
affairs of society, etc. Suicide was recommended
under circumstances that make ideal-moral
behavior impossible. Specific moral prescriptions
constituted the main subject of practical ethics
(moralistics). The rigoristic premise of ethics
- everything that is not good is evil; everyone
who is not wise is vicious - came into inevitable
conflict with the absolutization of the original
«natural» basis of any action. After Chrysippus
(especially in the Middle Stoa), attempts were
made, without abandoning the original rigorism,
to soften it somewhat by introducing the
«preferred» into the sphere of moral goal-setting,
as well as recognizing the moral dignity of those
«advancing» towards virtue. But despite all the
attempts to justify moral autonomy with the
help of a kind of «cosmodicy», the «kingdom of
freedom» was (due to the insufficient formalism
of ethical theory) sacrificed to nature, which acts
as the general basis of ethics and law. Therefore,
the theory of state and law, formally not included
in the composition of ethics, is essentially its
continuation, since it goes back to the theory
of «primary inclination». The doctrine of the
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«cosmopolisy» as a world community of rational
beings, based on the principle of justice as a
norm of «natural lawy, testifies to the formation
of a new political and legal thinking for
antiquity, which had a universal influence on the
development of European legal consciousness.
The evolution of Stoicism reflects the hidden
tendencies of the doctrine. In early Stoicism,
logical-ontological issues are always present
in the foreground. Middle Stoicism transforms
anthropology and ethics, including Platonic and
Peripatetic elements; logical-ontological issues
gradually recede into the background. In late
Stoicism, theorizing is finally limited to ethics,
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MAHAHA TATI'OHIUA3E
HokTop ¢puiaocopun, acconnupoBanubiii mpodeccop CyxXyMcKoOro rocyapcTBeHHOT0
yHusepcurerta (I'pys3us)

CTOUIIU3M - UCTOPHUA ®PUITOCOPCKOI'O TMTOHATHUA
PE3IOME

Crounuusm sBiseTcs OJHUM U3 IpeBHEHIINX HanpaBieHHi B punocopun. OH 3apoaunscs B AGUHaX OKOIIO0
300 r. 1o H. 3. CTOMUIIM3M MIMPOKO PACTIPOCTPAHSAIICS B MIEPUOJ aHTHUHOCTH He ToNbko B JlpeBHeit I peryn,
HO u B [IpeBHem Pume. PonoHauanbHUKOM CTOMUECKON IIKOJIBI SIBISIETCS IpeBHerpeueckuii hunocod 3eHoH
Kurniickuii. [Ipyrumy He MeHee M3BECTHBIMM CTOMKamu sBisitorcs: CeHeka, OnukTeT U Mapk ABpenuii.
CTonum3mM — 3TO ujes MPO CHITBHYIO U aKTHBHYIO KM3HEHHYIO TO3HMLIMIO, OMMPAIOLIYIOCsS Ha AUCLUTUTUHY
pasyma. JlpeBHME MBICTUTENIM pa3fesisiid YUeHHWEe Ha TPU 4acTH: (DM3MKY, DTUKY W JIOTHKY. PaccMoTpum
nozapoOHee, 3a YTO OTBevana Kakaas yacTb. JIormka siBiseTcs OCHOBOMOJIATaloOIIe YacTbiO CTOMLIM3MA.
OHa cocrosula U3 pUTOPUKK U JuanekTuku. Ee uenp 3akmovanack B TOM, 4TOObI MOKa3aTh, Kak AEHCTBYIOT
BCeoOLIMe 3aKOHBI pa3zyMa B cepe Mo3HaHMs, a TaKkKe OO BSICHUTH PUITIOCOPCTBOBAHME KaK CTPOTYIO HAYUHYIO
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npouenypy. YueHue (pU3MKM MOAPAa3yMeBAlO, YTO MHUP SIBJSETCS HEKMM JKMBBIM OPraHU3MOM, KOTOPBIM
yrpaBisieT UIMMaHEHTHBIN OOXKeCTBEHHBIN 3akoH Jjioroc. dusnka BKIOYana B ce0sS OHTOKOCMOJIOTHIO U
aHTpornosoruto. CoriaacHo y4eHHUsIM CTOMKOB, KOCMOC SIBJISIETCS ’KMBBIM YMHBIM TEJIOM, a YeIoBeuecKas ayla
HETIOCPEACTBEHHO CBsA3aHa C HUM. [I[peBHHE MBICIHMTENN yTBEPXKIAIHM, YTO YEJIOBEK MOXET MPOTHUBUTHCH
cyab0€e M MBUTMTBH CAMOCTOSITEIIEHO BOTIPEKH JIOTOCY, HO 3TO PUBEIET TOJIBKO K Xy IIIeMy pe3yJIbTaTy. DTHKa
SIBJISIETCS HEMAJIOBaKHBIM 2JIEMEHTOM yueHHs cToulM3Ma. Ee naest ocHOBbIBaeTCs Ha CaMOAOCTaTOYHOCTH
nob6poaeteny. Maeanom 3Toro yueHus sBseTcst Myapell, o0aaaroluii HermorpeliMMbIM UHTEIUIEKTY allbHO-
HpPaBCTBEHHBIM HacTpoeM. Llenmb Takoro yenoBeka rpezacTapiseT coboil caMocoBepIIeHCTBOBaHMe. Takoke
CTOUT OTMETHUTb, YTO CTOMKHM ObLIM MPOTHB padcTBa. Tak Kak MO MX YUEHMIO KaXKIbIH YENOBEK SBISETCS
TBOpeHHeM OOXbHM M HM OJMH YeJIOBEK He JOJDKEH MMEeTh MpaBa MOAUMHATE cebe apyroro. Paccmorpum
HECKOJIbKO OCHOBHBIX Meil ctouuu3ma: CobGoaa oT BIMsSHUA BHewHero mupa. [lyTb coBeplueHcTBOBaHUs
cebst (oOoramarhk cebs KyJbTYpHO U HMHTEIUICKTyalbHO). OTKa3bIBaThCsA OT MaTepHabHBIX Ojar. YMeTb
JIOBOJICTBOBATHCS MaJIbIM M 4yBCTBOBATh BHYTPEHHIOIO CBOOOTY. [IpUMEHATH Torndeckoi moaxos K ;KU3HH.
OcozHaBaTb M MOHUMATb KaX1yl0 MUHYTY CBOei u3HHU. ClieoBaTh rojiocy COBECTH U pasyMa.

CTOWUT OTMETHUTD, YTO JPEBHHE CTOMKHU CIMIOKOWHO OTHOCHJIMCH K cMepTH. OHM He YyBCTBOBAJIM CTpaxa
niepe]1 Heil ¥ MOTJIM CITIOKOMHO O Hell TOBOPHUTb, MOKa3bIBasi TEM, UTO 5TO aOCOIOTHO €CTECTBEHHBIH Mpolecc,
C KOTOPbIM PaHO WM MO3JHO Bce 00s3aHbl OyayT cTONKHYThCS. CTOMLM3M, HECOMHEHHO, OKa3an OosbLioe
BJIMSIHME Ha XPUCTHAHCKYIO TeOKocMouoruto. Kpome Toro, puzrka u 3THKa cTOMLM3MA IIMPOKO MOJIb30BAJIUCH
BIMsHUEM B 310Xy Bospoxnenns n Hoeoro Bpemenu. Takxke dunocodcekoe ydeHHe okazaio KOCBEHHOE
BO3/ICHCTBHE HAa SKOHOMHUUECKYIO HayKy. Tenepb paccMOTpUM COBpeMeHHbI cTomuu3M. Havano pazButus
COBPEMEHHOT0 CTOMLM3MA MPUHATO cunTaTh KoHel 20 Beka. CBOMMH MAESIMH OH ONMHMPAETCs HAa aHTUYHBIM,
HO C HEKOTOPBIMH OTJIMYMSAMHM U1l COBpeMEeHHOro Mupa. CaMoi T1aBHOW OTJIMUUTENIEHONH OCOOEHHOCTBIO
SBJISIETCSl YBAXKUTENbHOE OTHOLLUEHHE K JeHbraM U BiacTh. CBOe aKTMBHOE paclpocTpaHeHUE COBPEMEHHBIN
CTOUIIM3M MOJYUMJ1 Ojaroaaps rpyrne OpUTaHCKUX TICUXOJIOrOB M Y4eHbIX, KoTopas ¢ 2012 rona npoBoauT
MEpONPUITHS HA CTOMYECKYIO TeMaThuky. Kpome sTtoro, opranmsanus Modern Stoicism Ltd. ¢ 2013 rona
TPOBOJIUT HEJIEITIO CTOMKOB, B TAKMX ropoax kak Jlonnon, Hero-Hopk, Topouto i Adunsl. Ha ceroausimuii
JIeHb CTOMUYECKOE IB)KEHHE 3HAUMTEIIbHO BBIPOCIIO B 3aMaHbIX CTPAHAX, MPOSBIISA ce0sl BO MHOTHX CTaThIX
NOMYJIIPHBIX M3aHWi. B Hauanme 21 Beka B mpoekT «CTOMLM3M CerogHs» CTald aKTUBHO TPHUBJIEKAThH
OpUTaHCKMX MCTOPUKOB M (DUIOCOPOB, OTMETHBIIMX TOJOKUTEIbHBIE YepThbl ApeBHel ¢unocouu.
PaccmoTpuM HeKoTOpbIe MPUHLMIBI CTOULM3MA, KOTOPbIe MO>KHO MPUMEHSTh B COBpeMeHHOM Mupe. Ctout
OTMETHUTB, YTO TPUHLIMITB CTOMLIM3MA O4Y€Hb BOCTPEOOBAHbI CETO/IHS NPH 3aHATHIX Pa3IMYHBIMU OOEBBIMU
uckycctBamMyd. OHU NPOSIBIISIIOTCS B BUAE HEUYBCTBUTEIBLHOCTH K OOJH, TOJHONM KOHLIEHTPALMK U BIIAJACHUIO
cutyauu. [I[pyHIMIBI CTOMLIM3MA TaKKe PUMEHSIOTCS B ICUXOJIOTMYECKON MPaKTUKe: HarpyuMep, MPUHSTHU
BCEX MOMEHTOB CBOEi1 )KW3HM BMECTO WX oTpulaHus. Kpome 3Toro, Bceraa Hy>KHO yMeTh KOHTPOJIMPOBATH
CBOU SMOLMH, BeJJb MHOTHE BElM HE MOABJIACTHBI HAM, U Mbl JOJDKHBI YMETbh HE MPOTHUBUTHLCS UM. [[pyrum
HEMaJIOB)KHBIM TIPUHLMIIOM SIBJISETCS yYMEHHME LIEHUTh W pPacropspKaThCsi CBOMM BpeMeHeM. Tak Kak B
OTJIMYUU OT MAaTEPUANIbHBIX LIEHHOCTEH ero HeBO3MOKHO BOCTIOJHUTD.

OBOMOLMST CTOMLM3MA OTPaKACT CKPBIThIE TEHAEHLMH YyueHHs. B paHHeM cTOMLM3ME JIOTHKO-
OHTOJIOTHYECKasi TpoOJeMaTHKa HEM3MEHHO IPUCYTCTBYeT Ha TmepBoM IutaHe. CpenHui CTOMLIU3M
TpaHCPOPMUPYET aHTPOIOJIOTHIO U ITUKY, BKJIIOYAs B HEE MJIATOHUYECKHE W NePUNAaTeTUYEeCKUE 2JIEMEHTbI;
JIOTMKO-OHTOJIOTHYecKasi MmpobjeMaTHKa MOCTENEHHO OTXOAMT Ha 3aJHMi MiaH. B mo3aHem crouumsme
TEOPeTU3MPOBAHNE OKOHYATEJIbHO OTpaHMYMBAETCS STHUKOW, KOTOpas Bce Oolsiee SBOIOLMOHHMPYET K
MOpaJIMCTUKE; B TAKOM BHJE OH Ha BpeMsi CTaHOBUTCs Beaylueil «duiocodcekoil uaeonorueid» Pumckoit
umnepun. [lapannensHo npoucxoauT wupokas AudQy3us cTOUYecKOi TEPMUHOJIOTMM W JIOTMATHKH,
3HAMEHYIOIAs KOHell CTOMLM3MA: Kak TpakTudeckas ¢(uiocodust oH He BbIAEpXkal COMEPHUYECTBA C
XPUCTUAHCTBOM, a KaK TEOPETHUECKas — ¢ BO3POXKIABIIMMCS MIaTOHU3MOM. CTOMLIM3M OKa3an 3aMeTHOe
BJIMSIHUE Ha XPUCTUAHCKYIO TEO-KOCMOJIOTHIO, aHTPOMOJIOTHIO U 3THKY Ha apab0o-MyCYJIbMaHCKYIO MBICHb, a
3aTeM — Ha PeHEeCCAHCHBIH «HATYpaIu3M» U HOBOEBPOIIEHCKYIO (Hrocoduio.
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