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Introduction

The Classical Arabic lexicographical tradition with its considerable diversity spanning a vast
number of onomasiological or semasiological lexica demonstrates the continuous development of
the tradition among the Arabs. However, in addition to its discipline-specific features, it is of
particular interest to examine the historical context and linguistic circumstances in which classical
Arabic dictionaries were compiled. Specifically, whether the language situation influenced the
direction of lexicographical endeavors and to what extent did Arabic dictionaries contributed to the
implementation of a specific, in the modern sense, language policy.

To investigate this, one of the most notable dictionaries of the Arabic lexicographical
tradition, Ibn Manzur's "Lisan al-‘arab" (‘7he Language of the Arabs) will be examined, with
particular emphasis on its introductory part in a light of the historical/social context and language
situation in which the dictionary was compiled.

The author's introduction accompanies almost all major classical Arabic dictionaries, except
the cases when the introduction has not reached to us (e.g., Al-Shaybani's ,,Kitab al-jim“). In general,
the authors’ introductory parts in the Arabic lexicographical tradition primarily focus on outlining
the structure of the dictionary, a characteristic most notably evident in the first dictionary of the
Arabic lexicographical tradition, Al-Khalil's “Kitab al-‘ayn”. However, in later periods, alongside
the discussion of the structure of the dictionary, there was an increasing emphasis on the language
situation prevailing at the time of its compilation. This shift enables us, to some extent to regard
dictionaries as a certain, in the modern sense, instrument for language policy implementation. It is
in this context that the introduction of “Lisan al- arab’ becomes particularly significant, as it offers
an opportunity to examine the extent to which the language situation was reflected in the
lexicographer's work and whether it can be considered part of a broader language policy.

Ibn Manzur (1233-1311), the author of “Lisan al-‘arab” expressed his concern over the decline
of the Arabic language. This period is characterized by a recurring portrayal of the decadent state of
the language. For instance, Ibn Battuta, visiting Basra in 1327, described hearing a preacher
committed serious grammatical mistakes while delivering his sermon. When he informed the qadi
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of the incident, the qadi answered: “In this town there is not one left who knows anything about
grammar.” Basra, where the mastery of grammar reached its height, had no preacher capable of
speaking Arabic without breaking grammatical rules (Cheijne 1969: 82-83).

The aforementioned language situation was itself a consequence of broader historical and
social developments. Over time, the Arabic language gradually declined and lost its prestige and
power. Consequently, before delving into the introduction of “Lisan al-‘arab” it is essential to
provide a brief overview of the historical and social context, the linguistic environment, and the
language policies implemented in response to these circumstances from the establishment of the
Caliphate to the period during which “Lisan al-‘arab” (completed in 1290) was compiled.

The present paper will attempt to answer the following questions:

a) How did historical/social context affect early Arabic linguistic activities? Can it be
considered part of a language policy?

b) Lexicographer as the implementer of language policy — in what historical/social and
linguistic situation and for what purpose did the author compile “Lisan al-‘arab”?

By answering these questions, the paper will contextualize “Lisan al-‘arab” within the broader
history of Arabic linguistic activities and examine how lexicographical work can be a part of

language policy.
Language Policy Elements in Early Arabic Linguistic Activities

When examining the early traces of language policy with the Arabs and the linguistic initiatives
to implement this policy, three key stages can be identified: the period of the first four Caliphs, the
Umayyad and Abbasid eras, and the post-Abbasid period.

The beginnings of language-related activities in the Arab world are closely linked to the rise of
Islam and the early period of the Caliphate. During the 7th and 8th centuries, particularly from the reign
of caliph Umar (634-644) (see for more, Gelovani & Sanikidze 2009), the expansion of the Caliphate
led to a more multiethnic and multilingual society. As territories grew, language contact increasingly
influenced the Arabic language. Ibn Jinni’s “Al-hasa’is” and Ibn Khaldun’s “Al-muqaddima” both
contain numerous references to the gradual infiltration of non-Arabs Arabic into the language habits of
the Arabs themselves, contributing to the adoption of solecisms and other linguistic peculiarities. The
vernaculars spoken in urban areas were viewed as more distorted compared to the language of the
Bedouins, who lived in relative isolation from foreign influences on the Arabian Peninsula. This
linguistic situation prompted the Caliphate to address language-related issues at the highest levels.

The existence of the Caliphate as a state formation in a multiethnic environment necessitated an
effective governance system capable of managing the entire territory through a centralized
administration. Language issues played a pivotal role in achieving this goal from the outset. It appears
that shortly after the Caliphate’s establishment caliphs recognized the importance of a unified,
standardized language. Standardized language, as a tool of authority, assisted to sustain a strong,
cohesive governance structure, which in turn facilitated the effective implementation of the Caliphate's
policies and ensured the smooth functioning of its administration, as well as the peaceful coexistence of
its diverse, multilingual, and multiethnic population.This need for linguistic unity was further
compounded by the sacred status of the Arabic language as the language of the Qur’an, which
heightened the necessity of establishing and formalizing linguistic norms. One of the earliest instances
of implementing language policy in this context can be traced to the preparation of the final and standard
version of the Qur’an. The first caliph, Abu Bakr (632-634) is credited with collecting the scattered
material, and it fell to caliph Umar (634-644) to put the Qur’an in book form. Since the first edition
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contained some variations the third caliph, Uthman (644—656) took the initiative to standardize this
version. The new edition became the final and standard version (Cheijne 1969: 58).

Numerous accounts indicate that the rulers actively called upon grammarians to preserve the pure
Arabic language from foreign influence. In response, grammarians started to pinpoint the errors (lahn)
of urban speakers. In formulating linguistic norms, they predominantly relied on the speech of isolated
Bedouin speakers (Miller 2007: 7). According to Ibn Al-Anbar's “Nuzhat al-alibba’”’ the ruler of Iraq,
Ziyad ibn Abihi (d. 673), concerned with the corruption of the language due to foreign influences,
requested the assistance of Abu l-Aswad Al-Du'ali (d. 688). In some versions the central role in the
foundation of grammar is assigned to the fourth caliph, Ali (656—66) (Versteegh 1997: 2). Both Al-
Du’ali and Sibawayhi are said to have been prompted to investigate grammatical and language-related
issues following the occurrence of /ahn (Baalbaki 2014: 170).

During the subsequent Umayyad period (661—750), considerable emphasis was placed on the
importance of eloquent speech, good speech was considered as a mark of nobility. Good Arabic was
even considered as a criterion for succession to the rule. During their less than one century of rule (661—
750), the Umayyads succeeded in disseminating the Arabic language (Cheijne 1969: 61-64). One of the
most decisive and impactful measures in this direction was implemented by caliph Abd Al-Malik (685-
705) to secure the dominance of Arabic throughout the Caliphate as he had declared Arabic as the official
language. As some view, Abd Al-Malik’s reforms contributed to the linguistic conquest of Arabic in a
wide territory (Cheijne 1969: 64). Abd Al-Malik’s Arabization program’s immediate effect was the
demand for Arabic as a prerequisite of imperial service, which compelled non-Arabic speakers to learn
Arabic and teach it to their proteges. It became unavoidable for them to articulate their claims in Arabic
in order to negotiate their interests with the ruling powers (Yiicesoy 2015: 385-386). Accordingly, the
Arabization reforms of Abd al-Malik further embedded Arabic as a unifying force within the diverse
population of the Caliphate.

The Abbasid dynasty (750-1258), though unable to establish the centralized government or
political unity that characterized the Umayyads, nonetheless witnessed a significant socio-intellectual
revolution that profoundly impacted the Arabic language. During this period, an active intellectual
movement (for instance, the movement called as-su ‘ubiyya formed by neo-Muslims) had a leading role
in shaping the intellectual landscape, as well as translation movement enriched the language (Cheijne
1969: 64-68). It was also during the Abbasid era that A/-Kitab by Sibawayhi (760—796) was completed,
a normative grammar that the Muslim world needed (Fleisch 1994: 172) (although Sibawayhi’s fame
dates from a later period, about a century after his death (Versteegh 2015: 203)). In about 840, the
transition of the Basrans and Kufans from the exegetico-grammatical traditions to that of purely
grammatical schools began, and in the period of 890-930, Basra and Kufa become established
grammatical schools (Owens 1990: 218-219). In addition, the emergence of Baghdad School further
enriching the intellectual landscape of the Abbasid period.

Despite this intellectual flourishing, the internal division of the Islamic Empire in the 9th and 10th
centuries brought serious consequences in the 11th century. One of the major factors contributing to the
decline and intellectual stagnation of Arabic lied in recurrent invasions of Muslim lands by East Asiatic
hordes, as well as the Mongol invasions in the 13th century with culminating in the fall of Baghdad, the
city of peace, in 1258. Despite shifting center of activities to Egypt, North Africa and Spain, signs of
decline were becoming visible (Cheijne 1969: 81-82).

The decline of the Caliphate during this period significantly impacted the language situation.
While earlier periods, such as the reigns of the first four caliphs, the Umayyads, and to a certain extent
the Abbasids, saw the state actively engaged in implementing linguistic reforms, by the second half of
the 13th century, such efforts were no longer feasible. This is where “Lisan al-‘arab” stands out. Ibn
Manzur, the author, emerges as a solitary figure dedicated to defending the Arabic language, stepping
in where state-led linguistic initiatives had faltered.
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Ibn Manzur’s "Lisan al-‘arab" as a Language Policy Implementer

Completed in 1290, with the exception of the much later “Taj al-‘ar@is”, “Lisan al-‘arab” is the
most comprehensive Arabic lexicon. As Baalbaki notes "Lisan al-‘arab" may truly be described as an
encyclopedic dictionary which contains a vast amount of materials related to the various fields. Most
importantly, Ibn Manzur’'s work overshadowed most earlier lexica and became the most
authoritative and comprehensive source of classical Arabic usage (Baalbaki 2014: 385-391).

Beside the discipline-specific features, it is of particular interest to examine the historical
context and linguistic circumstances in which “Lisan al-‘arab” was compiled and to which extent
the language situation was reflected in lexicographer’s work. To address these issues the
introduction of the dictionary will be analyzed.

Completed his dictionary in a period of historical instability the author expresses his concern
over the decadent state of the Arabic language. In the introduction of "Lisan al-‘arab" Ibn Manzur
compares his work to Noah’s Ark suggesting that it serves to preserve the language from the
linguistic "flood". Having this in mind, our aim is to determine how the linguistic situation was
reflected in the introductory part of the dictionary and examine the author's individual efforts to
preserve the Arabic language.

When analyzing the introduction of "Lisan al-‘arab", our focus will be on the following
aspects:

a) Passages revealing the language situation during the compilation of the dictionary;

b) The author’s assessment of the language situation;

c) What creates a linguistic “flood” for the author — increased linguistic errors or in addition
to it the question of the prestige and status of Arabic was arisen?

d) Lexicographer as the implementer of language policy — in what historical/social and
linguistic situation and for what purpose did the author compile “Lisan al-‘arab”?

Ibn Manzur's (1232-1311) "Lisan al-‘arab", completed in 1290, was compiled at a time when
the Arabic language had already witnessed a significant decline. This decline was not only evident
from a purely linguistic perspective but also from a social standpoint. In addition to linguistic
solecisms, the incorrect speech of non-Arabs, and the growing influence of urban variants on the
language habits of the Arabs, by the second half of the 13th century, concerns extended beyond
mere linguistic errors. The prestige of the Arabic itself was increasingly at risk, and it became
necessary to defend both its purity and status. This concern is clearly articulated in the introduction
of “Lisan al-‘Arab”.

To compare to the introductions of other dictionaries (e.g., “Kitab al-‘ayn”, “Mujmal al-luga*“,
»Tahdib al-luga”, ,Al-mubhit fi 1-luga”, ,Jamharat al-luga”, ,Taj al-luga wa-sihah al-‘arabiyya”, ,Al-
qamis al-muhit”), Ibn Manzur's introduction stands out in its emphasis on the value of the Arabic
language. He presents it as a clear and eloquent language, as well as the language of the Qur4n and

the inhabitants of Paradise:
S e s (o padl Gl 138 a5 Ol saad) Hilas e hailly aliad g QL) o S 08 dilaas 01 o
bl Jaf dad 4l g o 8 J 35 a0 48] B b el g o jld
“Indeed, Allah, the Exalted, has honored and preferred human beings over all
other living creatures by granting them speech, and has ennobled this Arabic language

with clearness/eloquence above all other languages. It is enough of an honor that the
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Quran was revealed in it, and that it is the language of the people of Paradise.” (Ibn
Manzur, Lisan al-‘arab, 11).

As the Caliphate weakened, the decline in the status of the Arabic coincided with a growing
tendency to adopt foreign languages. In light of this, it is understandable that Ibn Manzur would
begin the introduction of his “Lisan al-‘Arab” by praising Arabic and asserting its superiority over
other languages. By stressing the sacredness of the language and its central role in Islamic identity.

While referring to the purely language-related issues, the author observes that, by the time
his dictionary was being compiled, solecisms and grammatical mistakes were widespread:

Dias 1350 g Lind aay 22N 8 palll raeal i) i O 1) 5 Al OB )5V I3 B ale B0
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“In this time, the diversity of languages and colors [people] has prevailed to such an extent
that errors in speech have come to be deemed a reproachable mistake, and speaking in Arabic has
been counted among the defects.” (Ibn Manzur, Lisan al-‘arab, 13).

However, Ibn Manzur goes beyond merely addressing linguistic errors. Namely, he discusses
no less profound issue — the weakening of Arabic's prestige and status, especially in light of a growing
tendency to adopt foreign languages:

asoal Al e ) paali "
“[People] have sought eloquence in languages other than Arabic.” (Ibn Manzur,
Lisan al-‘arab, 13).

The introduction, therefore, highlights the linguistic challenges of a time when Arabic’s
traditional role as the dominant language was under threat. Thus, Ibn Manzur demonstrates the
urgency of his work, reflecting both the linguistic and social challenges of his time.

In addition, Arabic, once the language of prestige seems to have lost much of its former status:

MO il g alal (e 8 QU 138 Cunand

“So, I compiled this book at a time when its people prided themselves on languages other
than its language [language of the book, i.e., Arabic].” (Ibn Manzur, Lisan al-‘arab, 13).

As mentioned earlier in this paper, since the period of the first four caliphs and throughout
the Umayyad’s rule and early period of Abbasid era, Arabic was regarded as a language of prestige,
social advancement and political unity. Most importantly, it was seen as the sacred language of the
Quran. However, by the 13th century, especially after the fall of Baghdad (“Lisan al-‘Arab” was
actually completed 32 years after the siege of Baghdad), and as mentioned above in this paper,
despite shifting the center of activities from Baghdad, signs of decline were becoming increasingly
visible.

Ibn Manzur’s references to the language situation indicates that the prestige of the Arabic
language had reached its lowest point. What once served as a symbol of power, cultural identity,
and religious sacredness had been undermined by a combination of social, political, and linguistic
factors. Arabic’s everyday prestige and functional dominance had waned. Ibn Manzur’s concerns,
therefore, were not just about preserving the linguistic purity of Arabic, but also about restoring its
cultural and social prominence, which had been severely diminished by the end of the 13th century.

The introduction of “Lisan al-‘Arab” reinforces the language situation previously discussed in
this paper. Ibn Manzur’s observations highlight the critical issues confronting the Arabic language

at the end of the 13th century. These issues can be identified as follows:
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a) The prevalence of linguistic solecisms and errors particularly in urban areas where the
influences from other languages were common.

b) The weakening of the prestige, power, and status of Arabic — Arabic, once the language of
prestige seems to have lost much of its former status.

c) The shift of linguistic prestige from Arabic to other foreign languages — the prestige of
Arabic seems to had increasingly shifted to foreign languages. This shift in its turn contributed to
the erosion of Arabic’s dominance.

d) The absence of a state system to protect the language — The weakening of centralized
power meant that there was no longer a strong, unified state structure with the resources or political
will to protect and promote the language. Unlike earlier periods when the caliphs actively supported
and participated in the standardization of the language, there was no such institutional backing for
Arabic at the time of Ibn Manzur.

The above mentioned issues itself reflect the profound challenges faced by Arabic at the time.
In light of this, Ibn Manzur’s dictionary can be considered as a response to this crisis, attempting to
preserve the language and restore its prominence in a time of linguistic and social instability.

In the introduction of his dictionary Ibn Manzur resembles himself to Noah, who built the
ark to save the mankind from the flood. In a similar vein, Ibn Manzur describes his dictionary,
“Lisan al-‘arab” as an "ark" designed/compiled to preserve the Arabic language in the face of the
overwhelming linguistic flood.

MMl Gl A 5 (05 g Aie 4o 85 Cllill - 5 pia LeS dlniia "

“I made it as Noah made the ark, while his people mocked him, and I named it “Lisan al-
‘arab”[The language of the Arabs]” (Ibn Manzur, Lisan al-‘arab, 13).

As the author says he named his “ark” Zisan al-‘arab (‘The language of the Arabs) using the
term Lisan. To clarify the sense in which the word is used in Arabic heritage, /isan was more
frequently used to indicate language’ to compare the term /uga used more often to indicate dialectal
varieties of Arabic, and which in Modern Standard Arabic has come to mean ‘(foreign) language’,
for which in Classical Arabic the term /isan was used more often (for detailed information see:
Hassanein 2006; Ivanyi 2006).

Just as Noah's ark was a vessel of salvation, Ibn Manzur views his work as a means of
preserving the Arabic language, protecting it from further decline and ensuring its continued
survival for future generations. The use of this analogy highlights the urgency and significance the
lexicographer attached to his work. In the comparison of his work to Noah's Ark, Ibn Manzur subtly
reveals an individual initiative that can be understood as a form of "language policy." His primary
goal was to collect and preserve the linguistic material of Arabic to protect it from the "linguistic
flood" that was threatening the language. As we have seen, the status of Arabic had declined both
linguistically, with increasing errors and influences from other languages, and sociolinguistically,
with decline in prestige and status. Ibn Manzur’s work was intended to serve as a tool for
implementing language policy aiming both to preserve the language and restore its prestige. “Lisan
al-‘arab”, then, can be viewed as a response to this situation — a determined effort to protect the

language from further decline.
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Conclusion

As we have seen above, the emergence of the Caliphate as such made it urgent to pursue an
appropriate language policy. As the territories grew, the Caliphate became even more multiethnic
and multilingual. Language contacts increasingly influenced the Arabic language, and Arabic filled
with non-Arab speakers’ solecisms influenced the language habits of the Arabs in later periods. The
situation was sufficient for the Caliphate to be interested in language issues even at the level of the
Caliphs and to develop a certain language policy (if we evaluate it in the modern sense). From the
period of the first four Caliphs, throughout the period of the Umayyad and initial period of Abbasid
rule, the Arabic language was one of the means of prestige, public welfare, and advancement at the
Caliphate's court, and most importantly, as the language of the Qurin, it carried religious
sacredness. However, in the wake of the weakening of the Caliphate, the situation changed and the
decadent state of the language was gradually visible.

As the Caliphate weakened, the Arabic language experienced a corresponding decline, both
linguistically and socially and, more crucially, there was no longer an opportunity to formally enact
a language policy. During this period, the author of the dictionary, through his work emerged as a
solitary defender of the language.

The introduction of “Lisan al-‘arab” offers valuable insights into the linguistic environment
at the time of the dictionary's compilation, highlighting the challenges facing the Arabic and the
broader sociolinguistic context that contributed to its decline. Notably, it addresses the proliferation
of linguistic errors, the erosion of Arabic's prestige, power, and status, the shift in linguistic prestige
toward foreign languages, and the absence of a state system to protect the language.

Ibn Manzur's evaluation of the linguistic situation is crucial for understanding the urgency
underlying his work. His concerns reflect both the linguistic and historical shifts of the time,
providing a comprehensive reflection on the state of the Arabic and how the language was
perceived. Ibn Manzur identifies the growing prevalence of linguistic errors as one of the central
issues, though his concerns extend beyond mere solecisms, encompassing broader issues of the
language’s state, prestige, and status. In comparison of his work to Noah's Ark, Ibn Manzur reveals
an individual initiative that can be understood as a form of "language policy." It is evident that his
efforts were not solely scholarly but also political in nature. The compilation of the dictionary can
be interpreted as a response to the pressing need for a unified linguistic resource, aimed at
reinforcing Arabic's status and addressing the linguistic fragmentation of the period. Ibn Manzur’s
concerns, were not just about preserving the linguistic purity of Arabic, but also about restoring its
cultural and social prominence, which had been severely diminished by the end of the 13th century.
“Lisan al-‘arab” was thus conceived as a tool for language preservation during a time of historical,
social and linguistic instability. This proves the immense significance of “Lisan al-‘arab” and the
classical Arabic lexicographical tradition in general, in the process of studying, teaching, and

preserving the Arabic language, both from a purely linguistic and an extralinguistic perspective.

-230-



References

Baalbaki, R., (2014): The Arabic Lexicographical Tradition: From the 2nd/8th to the 12th/18th Century.
Leiden: BRILL.

Cheijne, A. G., (1969): The Arabic Language: Its Role in History. Minneapolis: University of Minnesota Press.

Fleisch, H., (1994): “Arabic Linguistics” in History of Linguistics: The Eastern Traditions of Linguistics. vol. I,
ed. Giulio Lepschy, London and New York: Routledge.

Gelovani N, Sanikidze, G., (2009): obgrsdo: He0g0s, 0bEHMM0s, 3030w0bsEos [Islam: Religion, History,
Civilization]. Tbilisi: Tbilisi University Press.

Hassanein A. T., (2006): “Lisan” in Encyclopedia of Arabic Language and Linguistics, vol. III, ed. Kees
Versteegh et al. Leiden-Boston: Brill Academic Publishing.

Ivanyi T., (2006): “Luga” in Encyclopedia of Arabic Language and Linguistics, vol. II], ed. Kees Versteegh et
al. Leiden-Boston: Brill Academic Publishing.

Miller, C., (2007): “Arabic urban vernaculars: Development and Changes” in Arabic in the City, Issues in
Dialect Contact and Variation. ed., Catherine Miller et al., London: Routledge/Taylor.

Owens, J., (1990): Early Arabic Grammatical Theory: Heterogeneity and standardization.
Amsterdam/Philadephia: John Benjamins Publishing.

Versteegh, K., (1997): Landmarks in Linguistic Thought Vol. IIl: The Arabic Linguistic Tradition. London and
New York: Routledge.

Versteegh, K., (2015): “What’s It Like to be a Persian? Sibawayhi’s Treatment of Loanwords” in The
Foundations of Arabic Linguistics II Kitab Sibawayhi: Interpretation and Transmission. eds. Amal
Elesha Marogy and Kees Versteegh, Leiden|Boston: Brill.

Yiicesoy, H. (2015): Language of Empire: Politics of Arabic and Persian in the Abbasid World // ,PMLA®
Ne130 (2). 384-392.

Ibn Manzur, Lisan al-‘arab = Jlaall jla 38l el Sl ¢ ) shaia (ol

IO X5esmbos

03. X535b0330¢0l LabMdol MdOEOLOL Lobgwdfonm Mbogg®dLo@gdo
0d00oLO, byJoMP39EM

ledi.jalaghonia403@hum.tsu.edu.ge

https://doi.org/10.52340/1ac.2025.10.69

3303M0 3M3dYEo ¢gJioldMyMsBOIMOo GHMSWOE0S, HMYMOE
96md®0og0 3memo@ o030l bsfjogro
(036 356%BM0L “@olssh S¢-5650"-0 600MBs¢)

153396dm Loyggdo: sMmdwo gbs, WgdlogmMaMmog30Mwo GHMo©oEns,  0db dsbbwmmo
»Q0USH sE-‘5650“-0l

dmblgbgdol  0bGHMgLOL  Logobl  HoMImoagbl  sMedmmwo  wgdlogmyMegowo
AM50E05 s FoLO MHMEO 5500 9BOL BEOBIMEODEOIBS S (33530. 39MIM, HMYMO
300056090530 0496gdMs Jsling MO SMdM0 wgdlozmbgdo, sdeg3s vy Mo Jglsdsdolo
oLBHMOHOMW-bM305WMMO  BMbol F9gas® FoLIdWIO GBMBGOZ0 Z0MEMYdS Q5633w
30350 gdsly gdlogMyMegms 59BH03MdYOL s Mo MBom IMbsHowgmds wgdusozmbo,
095653900MH™39 39390000 MM 300J350, ,JBMOMOZ30 3MOEOIOL Yo¢sMYdST0.

3mbligbgdsdo dodmbormo 0d69ds sM5dwo wgdlolmAMmIBOMO GHMSOEOOL GHm-
900 3530 gJuozmbo, 0d6 JsbBumGmols (1232-1311) “@olsh sen-50sd”-0 (sMs8. gbs
3M5d9). 3gMIM 30, ¢9JLo3MBOL 53EMMOlgYEo Tglisgsro.

-231-



DMAOO©,  93BHMMOLYME0  Fglogowro  Bafoggdo  9GsdE  @gdlogmaMogoram
AM50030530 qdlozmbols LEMYIEBHMOLMB MM odBH0MMs Jodmobosgl gbmdMOg
30005609050, M0l Ladslirybmesa 904dbs ¢gdbozmbo, MaE 29Bs30MMdYdL 3093 dm3gdwe
d900bgg35d0 3oL ogdBHemogmdals dmbligbgdolomgol. Matmm 3mb3Mg@ s, B3gbo dobsbos,
29356 330Mmm ©539bs 33m3zs 96MdM0335 30maMgdsd sLsbgzs gdlogmaMonols bod®Mmddo s
390dgds 037 565 BO30350MO 0Q0 49633910 9BMBdM030 3Mme0E030L Bofioens. sdobmgol
dodmboemo 0dbgdes:

) Labsgrogml s®lGdMdOL Lsfyobo 39M0M©OE GBMdMOZ0 3meEoE030l godstmgdols
153356dm F90mbgz93900, sFYgdrIEo FsMmEIM®EINB] bogroggdol 39Mom©oEsb, 300MY
3505605 5 505L05BMS O MFMSEME “@WOLSE SEM-‘9M5d”-0l Fgddbols 39HOMSIY;

0) 5500 9bs BgMmbLgbgdwer 39MH0MAT0, OLEHMMOEO dMgargbgdolL gogegbs 9bols
oM dotgmdsby;

006 356%DMEO0 ,,colSE se-9M5d“-0ls dgLagaedo frbol 4s3mmg35al sModmo 9bols
Q59(30MdOL 20dM, Lo3MMo® gdlogmbL 30 Bmgl 30MBBL 5L, Olsbagl Mo gbols blbsl
8m3dogMgdemo  oba30lEMMo  FoMm3boligeb.  “@olSE  sE-9Mod”-0l 53¢ MMOLgo
d9Ls3500 Bofoeol sdwdsggdolisl B3gb dogM 4Mmsmads Asdsbg30wadwmo 04bgds G909y
L5 30bgdBY:

5) 3503900, LG 03390 gglo3MBOL FgJdbol 3gMHomOl MsbsMm™MyEo gbmdMoz0
30056M90;

) 9bMdMO3Z0 30MoMgdOL 53EMMOLYHO Fgai3oligds;

3) 65 4360l 93BMOOLM30L oby30LEHWME ,Fo0MEgbal* — dmddsgzMgd o 9bmdMH030
3930m3900, 099, 96MdMOZ F93MIGOME JMHMO, 51O, Mmam™3 96oL, 3MgLiE 0L s
UEoGLol LszomboE oas?

©)  ©@9dbo3MaMex0, MMIMOE  GEMIMOZ0  3MEIOGHOZOL  F9FFHIMPOIWO =  MMAMO
oLEGHMOHOM-LM305WM S GPBMBOOZ 30M5MYDdST0 s B> JoDBBom JABOL 53BMMO “EOLSH se-
0600”137

LObOOBMY, MHMAMEF SBYOL, FoMrBMTMBSA dJEHYIOIMO FoboS Fglvdsdolo gbmdMmog0
300030l 29GMGds.  BIMOGHMM0gd0L BMOL 335335 Lobogoxm 3093 MBO®
36535090b03M0 s IMs35wgbm3zs60 bgdms. gomdMmoz0 3mBEdEHgdo Lrw Ma™m dgd)
23930965L 5bgbs 5MH9dE 9b5DY, SM03MVGOOL LmegEOBIGdOM MH3Ts sGSdMEds F)doyma
396MH0Mm©Ydd0 D300 9MVdMS 9bMdMm0Z 393903 0dmbos gogwrgbs. dgddbowo 300569ds
15305M0L0  50IMBBS, GMI Loboonm bogroxggdol mbybys 30 s0bEYIMYLYdMWwOYM
96mdM030 Bogzombgdom s, Msbs3gEMM3g 2029000 MM Fg3o30bmm, F9dw)ds39deoym
239033900 gbmdMO30  3ME0GH03s.  9Medo  gbs B Im®fidnbg  boeroxqdols
39M0M0H, Jgwo M3s056ms @ 9B FT>MHMZYEMBOL M93W30MZgE 39MHOMEI0
0ym 3M9LBH0s10L, LEBMYPSPMIIMOZ0 3JPOWOIMOOL, Lobogogml 356%g sfobsrmmgdols
JM0-gMm0 L53w95egds; d1939, 9, MOE 80935605, MMM YMebol gbs, LogMoMmIEMdOl
35BoMgdYI03. 359M53, LabsEOGBML OLMBEIOOL JZSW I, Z005MGOS FJO(335WS S 9bS3
3MMdE9dqdol fobsdg oas. Lodmemme, dmblighgdsdo “@olsh sen-56Msd”-0ls Fqlisgso
Bofoeoll  gg3mbbg  0gbgds  209bswoBgdMo  9MdMS  Lsbsoxzmdo  sMsdeo  gbols
3 MToMgMdILS S GBMIMOZ 30 E03BME ©35380MdO Lo3356dM LszoMbgdO.

-232-



